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THE CONCEPT OF HUMAN IN THE POETRY OF ABAI KUNANBAYULI AND
AHMED SHAWQI: COMPARATIVE AND CONTRASTIVE ANALYSIS

Abstract. This article is devoted to a comparative analysis of the concept of human in the poetry
of the great Kazakh poet Abai Kunanbayuly and the Egyptian poet Ahmed Shawqi, a neoclassical
figure of Arabic literature. Although the lives and works of Abai and Shawqi have been extensively
examined in their respective countries, no dedicated comparative study of their cultural and
philosophical views on the image of human has yet been conducted, which underlines the relevance
of this study. The main goal of the study is to conduct a comparative analysis of the image of human
being in the poetry of Abai Kunanbayuly and Ahmed Shawgi. To achieve this goal, the following
tasks are intended to be solved: to collect the works of Abai and Shawqi that reveal the image of
human; to conduct a hermeneutic analysis of the poetry of the two poets; to determine the main
principles of the concept of "Human" in the discourse of Abai and Shawqi; to determine the content
and genre features and similarities of the works of Abai and Shawqgi on the theme of human, to analyze
the plot and idea. To achieve the set goals, the methods of hermeneutic analysis, interpretation, and
comparative analysis, along with the methods of compilation, systematization, and classification,
were prioritized. The main novelty of the work is the identification of the philosophical and ethical
foundations of the human theme in the poetry of Arab and Kazakh poets, and the conduct of a
comparative analysis. The results of the study may contribute to addressing current issues in Abai
and Shawqi studies, as well as promote the dissemination of the creative heritage of Abai and Shawqj,
enhance the understanding of their educational and philosophical ideas, increase the intellectual
potential of our country, and strengthen Kazakh-Arab cultural and literary ties.
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Introduction

The legacies of the great poets of the Kazakh and Arab peoples, Abai and Shawqi reflect the
cultural, philosophical and ethical values of the societies and historical periods in which they lived
through their artistic expression. A comparative study of the creative ideas of poets who lived in
geographical distant regions makes it possible to identify similarities and differences in their
perception of the world, human nature and society. The relevance of a comparative analysis of
philosophical conceptions of the image of man in the poetry of Abai Kunanbayuly and Ahmed Shawqi
lies in the need to compare of the artistic and ideological features of the Kazakh and Arabic literary
traditions within which their works were created.

The poetry of Abai Kunanbayuly and Ahmed Shawqi was influenced by the intellectual
traditions of the East, philosophy, particularly Islamic thought, Sufism and humanistic values. A
comparison of the moral and philosophical ideas of the two poets contributes to a deeper
understanding of intercultural dialogue within the broader context of world civilizations. A
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comparison of Arabic and Kazakh literary traditions, which are unique among the peoples of the East,
is also relevant because it allows us to more deeply understand their common cultural heritage and
national literary features, the artistic techniques and to identify similar and unique methods. The
object of the research work was the poetic works of the great Kazakh poet, educator, philosopher,
translator, founder of Kazakh written literature and literary language — Abai (Ibrahim) Kunanbayuly
and the Arabic neoclassical, Egyptian poet, writer, playwright, educator, translator Ahmed Shawqj,
known under the name "_sl ¢/ =&" ("Emir of Poets"), as well as the philosophical and ethical
foundations of the concept of human in their poetry.

Research materials and methods

The research materials included the poems and narrative poems of Abai Kunanbayuly as well
as the gasidas and poetic dramas of Ahmed Shawqi written in Arabic. In accordance with the aims
and objectives of the study, both general theoretical and specific research methods were employed,
including the methods of compilation, systematization, and classification, as well as hermeneutic
analysis, interpretation, and comparative-contrastive analysis.

The method of comparative analysis was used to study the work of the great Kazakh poet Abai
and Shawqi, known as the Prince of Poets. Comparative analysis of poets’ work is one of the main
methods widely used in research in the humanities, especially in the field of literary studies and
linguistics. This method is based on comparing and contrasting various aspects of the works of two
or more poets (structure, content, style, language, literary features, etc.).

The hermeneutic analysis method was used to determine the features of the semantic content
and compositional structure of the text, the author's position, inner world, creative individuality, and
worldview. Hermeneutics emphasizes the need to recognize and understand a work of art not in
isolation, but within the framework of the traditional culture that created it and contributed to its birth.
The hermeneutic method allows us to expand our understanding of the text and reveal hidden
meanings. Therefore, the hermeneutic method was chosen and implemented to identify similar and
unique features in the works of the Kazakh thinker Abai and the Arab poet Shawqi. The method of
texts interpretation provides a basis for analyses and understanding of literary texts. This helps
researchers understand the many layers of meaning present in the work and reveal deeper thoughts
and ideas encoded in the text. This method revealed the multi-layered content of religious and
philosophical texts in the works of poets. General theoretical methods allowed us to broadly interpret
the object of study. Using the collection method, data about individual poets were collected,
systematized, and their common features were identified. During the study, the interrelationship of
the theme of man in the poetry of the Kazakh poet Abai and the Arab poet Shawqi was examined
from a comparative perspective. The comparative method was also used to identify the universal and
national features reflected in their works.

Discussion

In the history of Kazakh literature studies, numerous fundamental works have been dedicated
to the life and creative legacy of Abai Kunanbayuly. Abai's literary legacy was first published in
St. Petersburg in 1909 at the initiative of his descendants. This edition subsequently became the basis
for later publications, which were traditionally revised and supplemented with commentaries on the
occasion of the poet's anniversaries (Abaitanu..., 2015:21). Akhmet Baitursynov's article "The Chief
Poet of the Kazakhs", published in the Kazakh newspaper in 1913, relied on these data provided by
Kakitay Iskakuly. These two publications subsequently became the main sources of information on
Abai's life and legacy for later scholars (Baytursynov, 1913). After them, an important study, in which
the poet's life was most fully supplemented, analyzed and explained, was Mukhtar Auezov's work
"Abai's Relatives and Life" (Abaitanu..., 2015:31-93). In the field of Abai studies, we can especially
mention the works of A. Bokeikhanov, M. Auezov, K. Mukhamedkhanov, K. Zhubanov,
Z. Akhmetov, M. Myrzakhmetov, R. Syzdykova, Zh. Dadebayev and many other researchers who
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laid the foundation for it. The linguistic features of Abai's works were first considered in the works
of K. Zhumaliev (Zhumaliev, 1948), R. Syzdykova (Syzdykova, 2004), while studies related to
Abai's textology include K. Mukhametkhanov's works "On the Textology of Abai's Works"
(Mukhametkhanov, 2010), and T. Zhurtbay's works "He Did Not Write Without Knowing..."
(Zhurtbay, 2020). The study of the concept of man in Abai's work from a modern perspective was
specifically considered by the Abai scholar M. Myrzakhmetov (Tolyk adam..., 2025). The orientalist
scholar Y. Paltore proves that the concept of human in Abai's works is deeply connected with religious
texts by comparing his "The Book of Words (Qara Sozder) " with verses of the Quran and the hadiths
of the Prophet Muhammad (Paltore, 2025:216).

In the work of the Turkish scholar E. Petek, "Abai Kunanbayuly. The Book of Gagliya", Abai's
words are presented in their original form in the 1907 version of the Murseyit manuscript, and its
transcription and grammatical index are made. This study shows the characteristics and linguistic
features of Abai's manuscripts of the early 20th century, and also studies Abai's Book of Words (Qara
Sozder) from a linguistic perspective (Petek, 2020). In another work by the Turkish scholar E. Petek,
entitled "The Manuscript of Abai's Poems”, and published in Kazakh in 2023, Abai's poems were
presented in their manuscript version for the first time (Petek, 2023).

The life and work of Ahmed Shawqi have been studied not only by Egyptian scholars, but also
by the entire Arab world as a great poet and the founder of modern Arabic literature. In addition, the
works of the poet of Turkish origin, which deal with the Ottoman Empire and the Turks, have also
served as a basis for the research of Turkish scholars. Among the earliest major studies devoted to
the life and work of Ahmed Shawqi is the work of twentieth-century literary critic, historian and
scholar of Arabic literature Shawqi Daif. In his research, he conducted a comprehensive analysis of
Shawqi's works, based on his own manuscripts (Daif, 2010). The famous writer and critic Taha
Hussein, in his work "Hafiz and Shawqi", conducted a comparative analysis of the works of the
famous Egyptian poets Hafiz Ibrahim and Ahmed Shawqi (Abdalla, 2004). In his work “Ahmed
Shawgi — Poet of Humanity” (“osy) jels 85 2al?) the Egyptian researcher Abdel Majid offers
comprehensive study of Shawqi’s poetry, focusing on its genre features, and ideological content, and
the poet’s contribution to the development of modern Arabic literature (Majeed, 1998). The Arab
literary critic Sh. Jabri in his work examined Shawaqi's contribution to the development of the genre
of parables and the poet's skill in conveying his wise thoughts through the lives of the characters
(Jabri, 1997). The researcher Sh. Arsalan in his study "Shawqi and Forty Years of Friendship" (" &%
Liw (e 5l @lilaa §") provides interesting information about the biography and work of the Arab poet
Ahmad Shawqi (Arsalan, 2009).

The work of the Turkish scholar K. Urun shows the historical factors that influenced the life
and work of Ahmed Shawqi. It is worth noting that in this work the analysis of the poet's works related
to the Ottoman Empire is carried out (Urun, 2002). In his work "New Arabic Literature during the
Ottoman Empire", the Turkish researcher A. Savran conducted a study on the life and literary legacy
of Ahmed Shawqi and highlighted the poet's place in modern Arabic literature (Ahmed, 1991). The
study of H. Yazici examines the life of the Egyptian poet Shawqi and the image of Sultan Abdulhamid
Il in his works (Yazici, 1997). In general, the life and literary legacy of Ahmed Shawqi have been
considered as a subject of study in the works of Arab and Turkish scholars, as well as some European
scholars (Stetkevych, 2010). However, Ahmed Shawqi’s literary legacy has not been examined as an
independent subject of research in Kazakh literature studies. The study of Ahmed Shawqi’s work,
which have made a significant contribution to the development of Arabic literature, will enrich
Kazakh literary studies and promote intercultural literary dialogue.

To understand the literary legacy of Abai and Shawaqi, it is important to note that their works
were first published in the press, which played significant role in their reception subsequent
development. Initially, the publication of the poems of both poets in the press played an important
role in bringing their works to a wider audience. Shawgi's poems were first published in the central
Egyptian newspapers a/,a¥! “Al-Ahram” and &8l 4, asll “Al-Wagai al-Misriya”, and Abai's short
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stories were published in the newspaper “Dala Ulayaty”. In the 19th century, Kazakh poets and
writers published their works in the printing houses of Kazan, Petersburg and other cities. During
Abai's lifetime, two poems “When the Summer Day Turned into July” and “To Kulembay” were first
published in the newspaper “Dala Ulayaty” in 1886.

More than a century has passed since the era of the two poets, many events have occurred in
the world and society, significant changes have taken place in the political arena, in the field of culture
and spirituality, in science and technology. Human civilization is undergoing a radical transformation,
and the basic values for new generations that have come to life are gradually changing. In this regard,
it is necessary to note the relevance of studying the creative heritage of individuals who have left an
indelible mark on the history of their people and worked for its prosperity and development in
accordance with the requirements of the new era in order to preserve national identity and strengthen
spirituality in the context of the changes introduced by globalization.

Research results

Since the concept of human being possesses profound social, philosophical and religious
dimensions, thinkers of every age have sought to define the ideal person, expressing their views
through various intellectual and literary works. The place and significance of human beings in this
world have occupied the minds of thinkers for centuries and have served as the basis for their
intellectual inquiry. Among them are Muslim thinkers whose intellectual legacy has made a
significance contribution to the development of philosophical thought and the spiritual culture of
humankind. The concept of the perfect human being (al-insan al-kamil) and the idea of spiritual
perfection occupied an important place in the Islamic religion and Sufi culture (Kartaeva, 2022:21).
The principles of Islamic thought were the foundation for the formation of Abai's general worldview,
including his view of the concept of human.

One of the main themes in Abai's work is the concept of human. The poet, who devoted his
entire life to serving the interests of the people, emphasizes the importance of educating the individual
for the development of society. He did not view each human being as a separate person, an individual,
but rather as a member of the society in which he lived, and the appearance of his surroundings
depended on his actions and behavior. The poet considered the education and upbringing of a person
to be important, not on his age, wealth and social status, but primarily on his morality, manners, and
spiritual appearance. The main features of the concept of human in Abai's works are:

- morality and spiritual perfection: His poems often touch on the issues of conscience, honesty,
justice, and charity in a person. He severely criticizes habits such as laziness, envy, dishonesty, and
careerism, calling them among the actions that lead and destroy a person;

- human knowledge and intellectual development: Abai emphasized that the desire for
education and knowledge leads a person to perfection;

- human freedom and responsibility: the poet believed that it is right for a person to work as he
pleases in life and freely choose his path, but he also emphasized that he should responsibly approach
the freedom given to him and not commit extraneous acts;

- harmony with nature: there is a close connection between human life and nature, it is
important for humans to understand the characteristics of each season;

- social responsibility: Abay considers a person not only as an individual, but as a part of
society, and says that each person has a contribution to the development of society.

Abai's poetry focuses on poems that describe a person's inner world, behavior, and outlook on
life, thereby creating an image of the people around him. Therefore, the concept of human in his
poetry is aimed at a deep understanding of the meaning of life, the place of each person in society,
their moral qualities, and spiritual values. It is important to briefly consider the aspects that define the
concept of human in Abai's poetry. The poet does not differentiate between people on the basis of
external factors, but subjects everyone to the same ethical and moral criteria.
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The most important, noble qualities in a person that Abay values are mind, heart (faith) and
will. In the poem "First a cold ice, mind, intelligence" the poet clearly shows that the combination of
mind, strength, and heart leads a person to success, and what a complete, intelligent person looks like.
This idea is also expressed in the poem "Believe in yourself, take your own life" that a strong person,
that is, a person who believes in his own strength, overcomes life's difficulties. The poems "Do not
boast when you do not have knowledge™, "Do not be beautiful for no reason”, "Read in the boarding
school”, "'l did not think that I have science in my life" are the poet's appeals to science and education.
Addressing one individual, Abai in fact appealed to the entire Kazakh nation, calling for spiritual and
intellectual advancement. The poet constantly encourages young people to pursue education, cultivate
moral virtues, and avoid selfishness.

The spiritual life of an individual and the image of the believer occupy a central place in Abai's
works. In the poems “God Himself Is True, and His Word Is True” and “When Someone Dies,
Another Mourns”, the poet addresses the theme of faith in God and moral values calling upon people
to pursue virtue and uphold honesty.

The poem "November, December and those two months™ depicts honest labor, a simple
hardworking villager, and realistically depicts the relationship between man and nature through
village life. The poems "Winter", "Spring”, "Summer", and "Autumn™ are intended to describe the
seasons in the Kazakh steppe. At the same time, Abai skillfully portrays the influence of each season
on human life and experience. A hermeneutic analysis of the image of a person embodied in the
poetry of Abai Kunanbayuly allows us to identify the paradigms in creating his concept of human. In
Abai’s poetry, the image of the human is presented through the individual’s behavior, inner world
and actions. An analysis the relationship between man and society in Abai's poems makes it possible
to identify the principal elements of concept of human, which may be summarized as follows:

- morality and spiritual purity;

- spiritual maturity;

- harmony with nature;

- social responsibility.

In the preface to the collection of selected works "Ash-Shawqiyat”, Muhammad Hussein
Haykal states that Shawgi's worldview as a poet was equally influenced by the culture and literature
of his own country and European countries. If Shawqi matured in Egypt as a citizen of his nation and
Arab poet, the years in Europe expanded his worldview and contributed to his rise to the heights of
world literature (Abd al-Fattah, 1933:111).

Literary critics argue that Ahmed Shawaqi, in addition to poems about patriotism, national
interests, religion, and nature, raised topics such as human nature, its abilities and qualities, and its
desire for development in his work. It is evident that the poems to the human being occupy special
place in Ahmed Shawgqi's works and closely interconnected political, social, and philosophical themes
addressed by the poet. In portraying human being, Ahmed Shawqi combines the traditions of classical
Arabic genres of madh (praise) and hija (satire) with the realities and concerns of the modern era. In
order to determine how Ahmed Shawqi addressed the theme of human being and the image of the
human he portrayed, it is necessary to identify and systematize the principal aspects of the theme his
poetry. These may be summarized as follows:

- human intelligence and knowledge: When the poet touches on the topic of humanity, he first
of all places great importance on the human desire for learning, the passion for discovery, and the
ability to research. In the famous qasida “al=<ll 28 (“Bow to the Teacher”), which presents the poet as
an educator and encourages the path of knowledge and science, Shawqi praises the teacher as the
most deserving of respect in the path of knowledge:
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Bow to the teacher

Bow to the teacher with respect,

He is just a little away from becoming a prophet.

Is there a more noble soul than him,

He teaches with the intention of teaching.

Shine light on everyone with dignity,

O Allah, endless praise is only for you.

You are the only teacher of teachers

You taught humanity what it did not know

You taught it to read and write,

Innumerable thanks to you, Creator, only for you.

You saved the mind from darkness,

You guided us to the bright path

You will find a lot of courage in our hearts

Let's open the door of knowledge with a golden key.

Let's educate our descendants justly,

So that it will protect us from all difficulties.

He builds a beautiful character for his student,

A teacher is the light of knowledge in every word.

He teaches his students to be upright

In his chest, which has accumulated inexhaustible knowledge (Abdul fattah, 1933:86).

The poet valued the intellect and spiritual character of a person as a noble quality. In the poem
“Whoever seeks knowledge will obtain the seed”, he calls for science and knowledge as follows:

Ll e iy o Jinla
(5 Al 4 ¢ il oS
i Aadal) Cua Aalal)

Whoever seeks knowledge will obtain the seed,

The intellect is a lamp that illuminates the world.

Let the intellect rule, for there is power,

And darkness is where truth is hidden (Abdullah, 1998:86).

- a fighter against social inequality: Ahmed Shawaqi, along with philosophical reflections on
human nature and spiritual essence, also paid attention to the contradictory problems of the society
in which he lived: injustice, colonialism, poverty, and fought for justice for ordinary people. In the
works of the poet on this topic, a person is depicted as a victim of social problems, often various
social contradictions. At the same time, the poet not only describes the difficulties faced by a
representative of the ordinary people, criticizes his suffering, but also tries to portray him as a fighter
capable of overcoming suffering and awaken hope for the future.
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- a person of truthfulness and honesty: the poet describes the truthfulness of a human as a
quality that is given by deep upbringing and is necessary for establishing relationships with people in
life. The poet describes honesty as the greatest quality, saying that it brings respect to people and that
the greatest legacy that parents leave to their children is honesty. He says that this is much more
valuable than material heritage. According to the poet, the eternal survival of nations on the stage of
history depends on their morality. If moral values collapse, then the nation itself will perish.

- historical figures: Through his historical plays, he brought prominent figures of the past stage
and inspired contemporaries. His verse drams introduced a new genre to modern Arabic literature.
Among the historical figures to whom the poet dedicated poems are the Egyptian queen Cleopatra,
the Abbasid caliph Harun al-Rashid, the commander Salah al-Din, Khedive Abbas Il Hilmi,
Muhammad Ali Pasha, Saad Zaghlul, etc.

Through his portrayals of historical figures, Ahmed Shawqi expressed his philosophical,
educational and social views. The heroes of Shaugi's poetry are patriots, supporters of kindness,
freedom and justice, so they immediately reach the reader and inspire, awaken hope and lift his spirits.
In his poetry, the eternal problems of human life, unchanging values, are constantly raised, and
morality is put in the first place, therefore the poet's poems remain relevant not only for his
contemporaries, but also today.

Conclusion

The great poet Abai Kunanbayulu’s works represent a unique synthesis of Kazakh culture,
Eastern philosophy and European literature, their ideas, themes and content transcend the boundaries
of Kazakh literature and possess broader cultural and universal significance. By addressing issues of
universal human concern, his poems have been translated into many languages of the world, reflecting
their relevance and universality. The poet believed that human beings possess the ability to shape
their own destiny an idea that constitutes of Abai's anthropocentric view.

Ahmed Shawgi's work coincides with the changes that colonial policy and the struggle for
freedom brought not only to Egypt, but also to the entire Arab world. The poet himself, who initially
began his work as a court poet, later joined the struggle for the interests of the people in creating a
new society. The transformation of the country's political and cultural life was fully reflected in the
poet's work, the direction and content of his works changed radically. In other words, Shawqi's work
is a reflection of the transformation of Egyptian society in poetry.

Taking Abai and Ahmed Shawqi as representatives of two national literatures and comparing
their works with each other, one can notice the similarities in their poetry. These similarities are, first
of all, common themes and ideas. The ideas of morality, justice, search and perfection occupy a
central place in the works of Abai and Shawgi. A distinctive feature of the work of Abai and Shawqi
is the style of the poets in poetry. Abai aims to make his poems reach the listener directly and penetrate
his consciousness. The poet always addresses the people, whether they are rich or poor, young or old.
Since Ahmed Shawqi began his work with court poetry, his style is closely related to the style of
praise and complex imagery of Arabic poetry. Regardless of the subject matter, his poems are
characterized by elaborate metaphors and similes, through which he conveys his ideas and appeals to
the reader's emotions by means of rich rhetorical and figurative words.

An analysis of the image of the human in the poetry of the classic of Kazakh literature Abai
Kunanbayuly and the prominent representative of modern Arabic poetry, Ahmed Shawaqi,
demonstrates that both poets played a decisive role in the development of their respective national
literature, not only through their treatment of this theme, but also through their literary legacy as
whole. The poetry of Abai and Shawqi demonstrates considerable affinity in its treatment of the
concept of human. The works of both poets emphasize the importance of harmony and balance
between past and present, tradition and innovation, moral values and global transformations.
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ABAHN KYHAHBAWYJIbI MEH AXME] ITAYKH ITO23USICBIHJIAFBI AJIAM
KOHIEINTICI: CAJIBICTBIPMAJIBI-CAJIFACTBIPMAUJIBI TAJIIAY

Annomauun. byn Makana Ka3ak XaJKbIHBIH YJIbI akplHBI AOaii KynanOaiiyiel sxoHE apabd
oneOueTIHIH HEOKJIacCUri MBICHIPIBIK akelH Axmen Illayku mos3umsickiHAarbl amaM OeiHEeCIH
CaJIBICTBIpMaJIbI-CaJIFacThIpMalibl TYPFBIAH Tajjayra apHainrad. AGail meH lllaykunein emipi MeH
IIBIFAPMAalIbIIBIFBl €3  €NJEpIHAE KEeIIeHl 3€pTTEITreHIMEH, CalbICThIpMalibl 9JeOueTTany
FBUIBIMBIH/IA OYTIHTe EHiH OJIapAbIH aJaM OCHHECIHE KAThICThI MOJICHU -(PHIIOCODUSIIBIK OHIapbiHa
YKEKE CalBICTBIPMAITbl TAJIJAY KacaJMaybl TaKbIPBITITHIH ©3CKTUIIH KopceTeai. 3epTTeyaiH 0acThl
MakcaTel — AOait KynanOaiynbl sxoHe Axmen Illaykn mo33usichlHIarbl anaM OelHECIHe
CaJTBICTBIPMAJIBI-CAIFACTRIPMAIIBI Talaay skacay. OChl MakcaTKa KeTy YIIIH KeJecl MIHACTTepi
menry ke3aeneni: Abai men llaykuasiH agam OeHECIH alaThIH MIBIFpaMaTapblH )KWHAKTAY JKOHE
Ky#eney; €Ki aKbIHHBIH T033UsAChIHA TEPMEHEBTHKANBIK Tannay skacay;, AOaii men Illaykm
JUCKYPCBIHJIAFbI «aJamM» KOHIEMTICIHIHHIH Heri3ri KaruaaTTapblH aHbiKTay; Abaii meH lllaykumin
aJlaM TaKbIPHIOBIHJAFBl IIBIFAPMANAPBIHBIH Ma3MYHJIBIK JKOHE J>KaHPJIBIK EpeKIIeNiKTepl MeH
YKCACTBIKTapBhIH aHBIKTAY, CIO’KET1 MEH UJESChIHA TaJAAy XKacay. AjFa KOMbUIFaH MIHIETTEPre KETy
YIIIH  JKWHaKTay, >OKyHeney, OKIKTey oJicTepiMeH Oipre TIepMEHEBTUKAIBIK  Tajjaay,
UHTEpIIpEeTalMsIIay, CalbICThIPMAIIbI-CAIFACTRIPMANbl  Talljay OMICTepl OachIMIBIKKA aJIbIH[IBI.
XKymbIcThIH 6acThl KaHAIBIFBI peTiHIE apal >KoHE Ka3zaK aKbIHIAPBIHBIH MO33USACHIHAAFBI aJaM
TaKbIPBHIOBIHBIH (PUIT0COUSIBIK-ITUKAIBIK HET13/1€p1 aHBIKTAIBIN, CaTbICThIPMAIbI-CAIFaCThIPMAaIbI
Tajjay >kacajayblH aiiTyra Oosiafipl. 3epTTey HOTHKeIepi abaiiTaHy MEH IIayKUTaHy cajlapblHAa OPbIH
anFaH MoceJleNepal miemyre, coHbiMeH Karap AOait men IllaykuaiH MIBIFapMalibUIBIFBIH
HAcUXaTTayFa, OJapJblH arapTYyHIbUIBIK-QUIOCOMUSIBIK HICSUIapbIH OKBIN-YHPEHYyre, eniMi3IiH
3UATKEPIIIK 9JICYeTiH apTTHIPHIIN, Ka3ak-apad MoJeHH, o1e0H OaillaHbICTaphIHBIH HBIFAIOBIHA OCEp
erell.

Anevic: Makana Kazakcran Pecrnybnukacel FrUTbIM JKoHE >KOFapbhl OUTIM MHMHHCTPIITIHIH
Foumeim komutetiHiH AP25796471 «AGait xone Illayku auckypchlHAAFbl «Aam» KOHIIETTICI
(komxazbanapablH TYMHYCKAChl HET131HJIE)» TaKbIPHIOBIHAAFBI >KOOACHIH KY3€Te achlpy asChIHAA
ANBIHIAIIEL.

Kinm ce3oep:  AbGaii, Illayku, «Anam» KOHIENTICI, aAaMIepHIUIiK KYHJBUIBIKTAPHI,
caJlbICThIpMaJIbl-CaJIFacThIpMalibl Tasay, apal Tii, onedu OGainaHbicTap.
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KOHIIENT YEJOBEK B IIO33UU ABASI KYHAHBANYJIM U AXMEJIA
IMAYKH: CPABHUTEJIbHO-COIOCTABUTEJIbHBIN AHAJIN3

Annomauyun. CtaThsi TIOCBSIIEHA CPAaBHHUTEIBHO-COTIOCTABUTEIPHOMY aHAIU3y oOpasa
YelloBEeKa B IT033MM BEJIMKOTO MO3Ta Ka3axckoro Hapojga AOas KyHanOallynbl M HeoKJacCcuKa
apabckoil nuTepaTypbl erunerckoro mno3tra Axmena Illayku. HecMoTpss Ha BCECTOpPOHHIONO
M3YYEeHHOCTh JKM3HW M TBOop4YecTBO AOast m lllaykm B HaIMOHAIBHBIX HAYYHBIX TPaIUIMIX,
OTCYTCTBHE CIIEIUAIBHBIX CPABHUTEIBHO-COTIOCTABUTENBHBIX HCCIEAOBAHUN WX KYJIBTYPHO-
¢unocopckux mnpencraBieHud 00 oOpa3e dYenoBEKa ONpPENENsIeT AaKTYalbHOCTh HACTOSIIEro
uccnenoBanus. OCHOBHOHM IIETbIO HCCIIENOBAHUS SIBIISIETCS CPaBHUTEIIBHO-COTIOCTABHTEIbHBIN
aHanu3 oOpasa uenoBeka B mod3unm AbOas KynanOaiyner m Axmena Illayku. Jlns moctmkenus
MOCTABJICHHOW IIEJH TPEeIyCMaTPUBAETCS PEIIeHUE CIEAYIONUX 3a1ad: OCYIIECTBUTH cOOp W
CHUCTEMaTH3AIMIO0 TIOTHYECKnX mpousBeacHuil Abas u Illayku, packpsiBaromue oOpa3 4eIoBeKa;
MPOBECTH TEPMEHEBTHUYECKHH aHaj W3a IM033WH JBYX TI0STOB; BBIIBUTH OCHOBHBIC IPHHITUIIBI
KOHILIENTa 4yeioBeka B auckypce Abas u lllayku; ompenenuTh coaepKaTelbHbIE, >KaHPOBbIE U
XyJI0’)KECTBEHHBIE 0COOCHHOCTH Tpon3BeAcHU Abas u [llayku, mocBsImEHHBIX 00pasa YemoBeka, a
TaK)Ke BBIIBUTH CXOJICTBA U Pa3INyuKs Ha YPOBHE CIOKeTa U UIEHHOTO coepkanus. (s nocTuxeHus
MOCTABJICHHBIX 337a4 OCHOBHBIMU METOJAMHU HCCIIEIOBAaHUS IMOCIYXKHUIU METOAbl 0000IIeHNUs,
CUCTeMAaTH3alkH, KIacCu(pUKAUU, TePMEHEBTUUYECKOTO aHalIN3a, MHTEPIPETALMH, CPAaBHUTEIBHO-
COMOCTaBUTENILHOTO aHanu3a. HayuyHas HOBH3HA HCCIEAOBAHMS 3aKIIOYAeTCs B BBISIBICHUU
¢bunocopcko-3TUYECKUX OCHOB 00pa3a YesloBeKa B [M033UU apabCKOTro U Ka3aXxCKOTro MO3TOB, a TAKKE
B UX CPAaBHUTEJIBHO-COIIOCTABUTENFHOM aHalin3e. Pe3ynbTarhl nccie10BaHus MOTYT CLIOCOOCTBOBATH
PELICHUIO aKTyalbHBIX Ipo0sieM B u3yueHun TBopuecTBa Abas u lllayku, pacnpocTpaHeHHio HX
TBOPUECKOTO Hacjienus, YrayOJIeHHI0 NOHMUMAHUA HX MPOCBETUTEIHCKO-PHIOCODCKUX UACH,
MOBBIICHUIO HMHTEJUIEKTYaJbHOTO MOTEHIIManda CTpaHbl, a TaKXkKe YKPEIUICHHIO Ka3aXCTaHCKO-
apaOCKUX KYJIbTYPHBIX U JINTEPATYPHBIX CBA3CH.

bnazooapuocms: JlanHas cTaThsl MOJATOTOBJIEHA B paMKax BBIMOJHEHHUS HAyYHOTO MPOEKTa
Komurera naykm MuHucTepcTBa Haykd H Bbicimiero oOpasoBanus PecnyOmuku Kazaxcran
AP25796471 «Konnent «Yenoek» B nuckypcax AbGas u lllayku (Ha maTepuane OpUrHHAIBHBIX
pyKormucei)».

Knrouesvie cnosa: AbGani, Illayku, konuent «YenoBek», HPaBCTBEHHbIC IICHHOCTH,
CPaBHHUTEIHHO-COTIOCTABUTENbHBIN aHAIIN3, apaOCKUH S3bIK, JTUTEPATYPHBIEC CBSI3U.
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