«Kazaxcman wvizeicmanyoty olivimu scypruanvt Ne 1, mom 5, 2023 ISSN: 3007-0325

IRSTI 03.09.31 https://doi.org/ 10.63051/kos.2023.1.42

Kaihe Aisingioro
Ritsumeikan University, Kyoto, Japan
E-mail: wesihunerdemunggeidoro@gmail.com

THE RESEARCH ON MANCHU SOCIAL AND CULTURAL HISTORY IN THE
HISTORY OF THE QING ERA, AND ITS STRUCTURE

Abstract. The Manchu rule during the Qing dynasty played a significant role in shaping the
social and cultural landscape of China. This research aims to examine the various aspects of
Manchu society and culture during this era, shedding light on its impact on Chinese history.

The study employs a multidisciplinary approach, integrating historical records, archival
sources, and ethnographic studies to provide a comprehensive analysis of Manchu social and
cultural history. It explores topics such as the Manchu nobility, gender roles, religion, and the
interplay between Manchu and Chinese cultures.

The research starts by providing a historical background of the Qing dynasty and the rise of
the Manchu rulers, highlighting their distinct traditions and customs. It then delves into the
hierarchical structure of Manchu society, examining the roles and responsibilities of different social
classes and their interactions.
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Introduction

It is important to explain the necessity of Manchu Cultural History Studies. Whether the
academic circle or the public, only a few people really know what the Manchu and the Qing Empire
era is. Almost twenty years ago, | mentioned most people did not know the significance of Manchu
society, which means when they researched Qing-era topics, they could not divide the Manchu but
viewed Manchu as Chinese people. For example, worldwide, most of the academic works of Qing
literature study did not highlight the Manchu and their literature works. We know that Manchu left
literature works in both Manchu scripts and Chinese scripts, however, many researchers did not
recognize the society and culture of Manchu are extremely different from the Han Chinese culture.
As a result, some literature research about the Qing era did not mention Manchu. In addition, people
tend to use "Chinese" to refer to everyone under the Qing Empire.

Materials and research methods

When conducting research on the social and cultural history of the Manchu during the Qing
era, a diverse range of materials was gathered and following research methods were used:

1. Primary Sources: primary sources such as historical documents, personal diaries, official
records, and correspondences written during the Qing dynasty. These sources provided firsthand
accounts of the Manchu social and cultural practices and shed light on various aspects of their lives.

2. Qing Dynasty Archives: the archives of the Qing dynasty, which contain a wealth of
information regarding the administrative structure, policies, and regulations related to the Manchu
society and culture. These archives often cover topics like governance, taxation, land ownership,
social classes, marriage customs, and ethnic relations.

Methods:

1. Archival research: This involves examining primary source materials such as official
records, letters, diaries, and other documents from the Qing dynasty. These sources provided
valuable insights into Manchu social and cultural practices, as well as the broader historical context.

42


https://researchmap.jp/Aisinkaz/research_experience/40189969
https://orcid.org/0000-0002-3502-5115

«Kazaxcman wvizeicmanyoty olivimu scypruanvt Ne 1, mom 5, 2023 ISSN: 3007-0325

2. Comparative analysis: Comparing Manchu social and cultural practices with those of Han
Chinese or other ethnic groups during the Qing era could help identify similarities, differences, and
potential influences or interactions. This method facilitated understanding the uniqueness of
Manchu society within the larger Qing dynasty context.

3. Visual analysis: Analyzing visual sources such as paintings, illustrations, and photographs
from the Qing era can provide visual evidence of Manchu social and cultural practices or
representations. This method can help understand the material culture, clothing, rituals, and
ceremonies of the Manchu people.

4. Ethnographic research: Conducting fieldwork and participant observation in regions with a
significant Manchu population can provide firsthand experience and understanding of contemporary
Manchu social and cultural practices. This approach allows for an exploration of continuities and
changes in Manchu identity and traditions over time.

Research results

Who are Manchus?

Manchu, originally called Manju. It is a military group which established by the Jianzhou
Jurchen Nurhachi family. As for the raise up of Nurhaci and his regime, Jurchen regime enlarge
rapidly. Manchu Bannermen system is not pure Jurchen people collection, because the population
of Jurchen is few. Bannermen come from different culture or countries, they include Jurchens, Han
Chinese, Eastern Mongols, Soloho from the Korea peninsula, Cossack, even Eastern Tibetan
people, and even few Central Asia Muslim. the Jurchen elite created a new ethnic group, named it
as Manchu. From 1644 t01912, Manchu Bannermen society ruled by Jurchen rulers and almost all
the bannermen and their family were organized and educated in Jurchen style, but in some how
each banner or ethnic group inside of Bannermen society allowed to hold their national believe. So,
we see the culture of Manchu is a highly complex collection of multi-ethnic and multi-racial people
who are unified in their hairstyles, clothing, and ideologies into a Jurchen-style self-perception, also
known as Manju. The racial composition, culture, and ideology of the Manch are quite different
from all others. Qing Empire eras take more than 200 years to recreate this new ethnic group away
from the Han Chinese, Mongol, Soloho or any other culture system. All the people under the
Banner Man system were Jurchenilized and reset their religion and social life. Manchus cannot
simply understand as Chinese in the Qing history studies.

Why must we know it?

The circle of Qing history study did not have enough research on Manchu Social Culture. In
the past hundred years, most of the research was concentrated on the Political system and relative
fields based on the original Qing government documents. Additionally, the contemporary public
social understanding of the Qing Empire did not match the reality of the Manchu Social Culture and
their ideology. Most people be educated to know that the Manchu is Chinese, and their culture is
nothing different from the Chinese culture. However, this is not true. Until today, only a few
researchers pay attention to the core cultural significance of the Manchus, and this made the Qing
history studies and the public opinion of the Manchu directed to a crossroads. | argue that it is
necessary to let people know what the nature of Manchu and its culture is. Manchu’s culture is a
highly complex product, Manzhu society is highly integrated with shamanism, Taoism, Buddhism,
and Guan Gong worship. In terms of visual and cultural characteristics, the bannermen are
completely naturalized as Jianzhou Jurchen, including clothing, hats, hairstyles, diet, housing, and
daily living. What is even more incredible is that the social status of women in Bannerman society
has almost completely inherited the cultural traces of matriarchal clan society in Jianzhou Jurchen
society. Especially the West urban Three Manchu Camps of around the Summer Palace succeeded
the original Jurchen social culture life. Not like the Manchu elite ladies live in the Beijing city,
Manchu women in these camps have high social status.
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| don't mean to be sensational, but it is a fact that very few scholars recognize the importance
of this to satisfying social studies. There is no doubt that Manchu society is not a matrilineal clan
society, but the social character of the women in the Western Three camps of Beijing city has these
extremely unique matriarchal clan social characteristics.

The Unique parts of Manchu culture

| am going to introduce my personal research of Manchu Social Culture in three, Manchu
women, Manchu folktales, and pluralistic beliefs. These is the most significant part of Manchu
culture, and it shaped the Manchu ideology ideed.

1, Women’s social status

Most people may think Manchu society is patriarchal society. Because most of research of the
Qing and Manchu were based on Qing government official documents. In the west part of old
Beijing city, there have three Manchu camps settle away from the big city life.

West Urban Three Manchu Camps of Beijing

1, Ladder Special Forces Camp

2, Firearms Camp

3, Winter Palace Guards Camp

All these three camps have independent castle to keep the distance from local Han Chinese
and relative social life. This is a very unique decision of the Manchu ruling class. To compare with
the Bannermen who live in the Beijing city, West three camp always mention intact Jurchen social
customs. The purpose of staying away from the hustle and bustle of the city is to keep them brave
and capable of fighting, which is far stronger than the Eight Banners in the city. Another main
purpose is to preserve the original state of Jurchen culture and prevent it from being invaded and
disturbed by the outside world. Although they are banner people, culturally they completely inherit
all the social and lifestyles of the Jianzhou Jurchens. The Manchu women in these three camps are
famous in Banner society for their prowess. This does not refer to a bad temper, but to a high status
in the family and society. This unique but unknown social phenomenon lasted from the Qing
army’s occupation of Beijing until around 1927.

The Manchu aristocrats in Beijing not only had a marriage bond with the Mongolian vassal
that lasted for more than 260 years, but also regarded marrying the daughter of the general of the
three Manchu camps as an important fundamental tradition to consolidate power and build trust
among ethnic groups. These are not stated in official archives, so only truly attentive scholars will
slowly sort out this subtle internal Manchu marriage custom by reading many official archives.

Manchu women in three Manchu camps in the western suburbs not only had high social and
family status before marriage, but also enjoyed privileges in their husband's family after marriage
and when they married into Beijing. Moreover, the Manchu elite living in Beijing were relatives of
the emperor's family. Even so, when the wife's family of these three camps came to visit, the
husband's family would be very polite to the wife's family.

2, Master-slave relationship

Regarding the master-slave relationship within Manchu society, few people have mentioned it
in advance research, and even if it is mentioned, it is only mentioned briefly without going into
depth. The reason is that the academic community does not have sufficient documentation on
Manchurian social life. This has seriously hindered and blocked the academic community's
understanding of Manchu culture. For a hundred years, studies on Manchu culture have mostly
focused on linguistics, memorial systems, and political systems. Because these studies can be
obtained directly by reading the archives.

Booi

Manchu culture is the continuation of Jurchen culture, and the Jurchen master-servant
relationship can also be studied comparatively. Bannerman society has domestic slaves regardless
of social status. The first generation of slaves came from the following channels: First, they were
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directly captured in war. 2. Obtained by being rewarded for meritorious service. Third, come and
seek refuge voluntarily. The above three types will occur in different historical periods, completely
determined by the owner's performance in the military or political achievements.

The unique point of the master-slave relationship in Manchuria is that the first generation of
slaves can get married and have children, and the children born to them, both male and female,
become servants of the master's family. As time goes by, second- and third-generation slaves will
become like family members to their masters, and they will never leave each other. Many slaves
from a long-standing family are extremely thoughtful about their master's affairs. These people are
called Booi by the banner people. The relevant research on Booi is extremely limited, but in fact it
is another extremely important component of Manchu social culture. | will talk about Booi later
when | talk about the creation of literary works.

Sula

Sula means a person who works informally. Unlike Booi, Sula does not necessarily enjoy the
privileges of bannermen. Because Booi lives with his master, even though they doesn't eat or sleep
together, their relationship with his master is like family. Sula mostly provides temporary or
irregular logistics services for the owner's daily life or even on expeditions. Most are recruited
locally, but so far, no specific research on Sula has been published. Sula's status in Manchurian
social life cannot be ignored. They have various people recruited locally by the bannermen
garrisoned in various places. Except for the western suburbs of Beijing, Sula provides services all
over Manchuria and wherever Manchurian soldiers go. Their presence is a research field worthy of
development in understanding Manchu social culture from a three-dimensional and multi-
dimensional perspective.

Land Territory of Manchu elite.

Before Huang Taiji changed his clan’s name, the Jurchen nobles had already annexed a large
amount of land in their homeland. After the capital was moved to Beijing in 1644, 80% of the
Manchus immigrated to Beijing. As the political center that symbolized imperial power, Beijing and
its surrounding vast areas became the scope of land annexation by Manchu nobles. After the
Manchus moved their capital to Beijing, the surrounding landowners took the initiative to donate
land to the new conquerors one after another and relegated themselves to the status of tenant
farmers to farm and pay rent for the new owners.

So far, there has been almost no research related to Bannermen’s estates. The reason is the
same as above. Without consistent family historical materials as a basis, it is difficult to sort out the
family-based land sales and use contract files from the huge government archives. As most scholars
who have studied criminal litigation cases in Mongolia during the Qing Dynasty have said, it is
difficult to sort out the changes in a family's land sales without a clue. Therefore, the current
research on aristocratic land sales during the Qing Empire is fragmented due to the lack of original
family historical materials.

3, Faith

Some people say that the Manchus believe in Buddhism, others say that it is Tibetan
Buddhism, and some even say that the Manchus believe in shamanism. None of this is true. Due to
the complex characteristics of its members, the Bannerman society established by the Jurchen
nobles has an extremely complex phenomenon of highly integrated religious beliefs. | called it
highly complex multi-religious coexistence.

From the perspective of people, | argue that it can be divided into three classes: royal faith,
noble faith, and general banner people's faith. Since Huang Taiji promulgated the official decree
banning shamanic beliefs, all banner people have entered three relatively independent stages of
forming their beliefs. To let the Han Chinese people, associate their ethnic group and political
power with the historical Jin Dynasty, the royal family decisively banned shamanism and publicly
announced that the Manchu emperor believed in Tibetan Buddhism to win over the leaders of
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various Mongolian tribes and Tibetan political and religious leaders. However, when the Eight-
Power Allied Forces entered Beijing in 1900, they accidentally discovered facilities used to secretly
worship shamans and gods in the Forbidden City. From this, we can know the true religious
belonging of the Manchu emperor.

The Manchu royal family all lived in Beijing, and many people studied Buddhism and
Taoism. Some even used their work to learn Western theology from Western missionaries. Banner
people in general, especially those in the West Three Camps, are educated as a group with highly
complex religious traits. Before going on an expedition, they had to worship Guan Gong, and their
daily lives were filled with elements of shamanistic culture. They also gradually accepted local
Taoist culture and Han Buddhism.

Among the bannermen were some surrendered Cossacks. They were incorporated into the
independent left collar and even enjoyed the privilege of going to the Orthodox church in Beijing to
attend mass. In addition, Tibetan prisoners captured in battles with the Qing army in western
Sichuan were later sent to Beijing and placed in the Ladder Special Operations Brigade mentioned
earlier. They seemed to be assimilated by the bannermen much faster than those of the Cossacks.

| argue that at least until the middle and late Qing Dynasty, Bannerman society was seperated
by native ethnic groups, just like the Jurchen aristocrats who first divided New Manchu and Old
Manchu. Then there are three big groups: Manju Jakun gusa, Mongol Jakun gusa, and Nikan Jakun
gusa. Koreans, Cossacks, Tibetans, and Muslims were allocated to Manju Jakun gusa or Mongol
Jakun gusa due to the planning period.

1, Shamanism

Secret Imperial Faith. Manju gusa Bannermen society

2, Nikan public believe such as Guanyu,

Nikan Jakun Gusa beleive

3, Daoism

Beijing Four Niangniang believe Ex: Miaofengshan

4, Tibet Budhism

Political Beleive

5, Eastern Orthodoxy

Minority Cossack surrender Bannermen’s believe.

6, Han Chinese Culture

Faith of Guanyu

4, Muyths, Legends, Folk Literature

Regarding myths and legends, it must be said that the oral literature circulated in remote
places in Manchuria’s hometown is more representative of the origin of its culture. I focus on
reinterpreting Nishan Saman | Bithe using research methods from different disciplines. The original
Manchu version of this story has been studied by many scholars in the past, but | focus on analyzing
the Jurchens’ spatial concept understanding of the world of humans, ghosts, and gods. At the same
time, | also used linguistics and music knowledge to analyze the usage patterns and meanings of
each chord before dialogue and negotiation.

5, Literature Works

Regarding literary works, in fact, to the many officially edited multilingual dictionaries and
native language textbooks, Beijing Manchu aristocrats in the middle and late Qing Empire had
begun to use Chinese to record and edit many novels or poetry collections that were closely related
to their own lives. These private manuscripts are all-encompassing and full of Banner culture. Take
the world-famous novel Dream of Red Mansions, for example. The author is the grandson of
Emperor Elhe Taifin’s wet nurse. Due to family misfortunes, he was exiled to a Manchu barracks in
the western suburbs of Beijing. He wrote this book about his family and the first half of his life.
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Twenty years ago, I began to analyze the descriptions in this book to see how the women’s clothing
and interpersonal names fit in with the banner people’s culture.

But now the relevant film and television works package the story into Ming Dynasty
costumes and hairstyles. There are also very few scholars around the world who identify the culture
described in this book as Banner culture. This is especially true among the people. Most general
readers only think of him as an integral part of traditional Chinese Han culture.

The dream of Red Mansion

* Clothing/ Weaponry

* Food Culture

* Residence

* How to go out

Silingioro Taiging and her works and Hosoi Derengge Prince Family Documents are also
detailed first-hand historical materials that record the life of Manchu nobles in the Qing Empire.
These descriptions of the daily life of a group are the key to in-depth analysis of Manchu Ideology.
The research on Social Culture Studies of Manchu is a key of Manchu culture and ethnic self-
awareness. It may help us to know how Manchu culture and its ideology works on its Policy
Making. And, moreover, this research could also let us the revisit the geo-politics of the East Asia.

Results

There are only two jobs for Manchu bannermen: serving in the imperial court or serving in the
army. No matter how high the husband's official title is, when he returns home, he will never boss
his wife around like the Chinese, Koreans, Mongolians or Japanese. On the contrary, the wife is the
central figure who controls everything in the family. When it comes to family matters, men only
listen.

Almost no scholars have paid attention to this point in the past hundred years. Because of the
limitations of scholars' nationality or cultural attributes, there has been no in-depth research.
Another main reason is that they do not have relevant literature resources. | brought up this Manchu
cultural phenomenon for the first time in some academic conference, and the audience burst into
sarcastic laughter. Because it’s not that Manchurians don’t understand Manchurian affairs.

As an important part of the social culture of the Beijing Banner people, the social
phenomenon of the superiority of women in West three camps must be studied. Because the
establishment of the Manchu regime and political decision-making are inseparable from powerful
women and family life culture.

Conclusion

The cultural significant of Manchu is unique, we cannot simply understand Manchu as
Chinese on Qing era studies. Manchu, or called Bannermen society have their specific ideology,
and that works on their daily social life, furthermore it influent the policy making of the Empire. No
body mentioned about Manchu women and their social status, I promise that you may have a
different understanding to the Qing history and Manchus if you keep read my following research.
This new viewpoint may also help the scholars in the Central Asia to revisit Manchu and its time.

Manchu is a weak small ethnic group, to know Manchu’s culture my open you a window to
realize that how Manchu can established a huge Empire for 269 years. Not because I can do it, but
because | use my specific analysis to revisit the Manchu and its Culture by using multiple types of
research to provide a more objective and concrete ideology of Manchu. I will not work
independently, find me on Researchmap, and let's work together!

References:
1. The Composition of the Empire and the cultural anthropological nature of the Ch’ing’s

47



«Kazaxcman wvizeicmanyoty olivimu scypruanvt Ne 1, mom 5, 2023 ISSN: 3007-0325

ruling class: A case study of the Manju women. IllsirsicTany cepusicel. Ne2 (97) Al-Farabi National
University. 2021.

2. Manju Noble and Western Civilization:A Case Study of Prince HoSoi Delengge Family.
Kazakhstan National Pedagogical University named after Abai BULLETIN. Journal of Historical
and Socio-Political Sciences.VOL.1. 2021, March. ISSN1728-5461. 2021.

3. The cultural interpenetration between the Elite women of Manchu and Han Chinese: A
case study of SirinGioro Chun and her Chinese women friends. Asia Pacific Conference 2021.
Diversity and Inclusion. Dec4-5, 2021. APU, Beppu, Oita, Japan.

4. THE BOUNDARY BETWEEN HELL AND HEAVEN IN THE “NISAN SAMAN I
BITHE” Poccus m Kwuraii Ha nampHeBOCTOUHBIX pyOexkax Hapomet u kymbrypbl CeBepo-
Bocrounoro Kuras Beim. 13 Baarosertenck, 2020.

5. THE GHOST AND GOD WORLDS STRUCTURE IN THE “NISAN SAMAN I BITHE”.
Russia, THE 3th INTERNATIONAL TUNGUS CONFERENCE “SOCIAL INTERACTIONS,
LANGUAGES, LANDSCAPES (EVENKS, EVENS, OROCHEN AND OTHER ETHNOSES)”
June 14-16, 2019.p222-234. Blavischensk. Amur National University.2019.

6. THE GHOST AND GOD WORLDS STRUCTURE IN THE “NISAN SAMAN I BITHE”.
Russia, THE 3th INTERNATIONAL TUNGUS CONFERENCE “SOCIAL INTERACTIONS,
LANGUAGES, LANDSCAPES (EVENKS, EVENS, OROCHEN AND OTHER ETHNOSES)”
June 14-16, 2019.p222-234. Blavischensk. Amur National University.2019.

7. A Brief introduction of Manchu documents related with Kazakhstan. Social and Cultural
Research Group Seminars. Eurasian Research Institute. Almaty, Kazakhstan, April 2019.

Kaiixs Aiicun [xuopo
Yuusepcumem Puyymeuxan, Kuomo, Anonus
E-mail: wesihunerdemunggeidoro@gmail.com

HOUH A9YIPI TAPUXBIHAAFBI MAHYXY 9JIEYMETTIK-M9JIEHU
TAPUXBIHBIH 3EPTTEJIYI, OHBIH KYPbIJIBIMbI

Anoamna. 1lyH oyneri ke3iHAeri MaHbWKYp Owiiri KplTaliiblH oNeyMETTIK KOHE MOICHU
naHImad TEIHBIH KaJBINITACYBIHIAA MaHBI3IBI POJ aTKapAbl. by 3epTTey ochl Moyip/eri MaHbUwKYp
KOFaMbl MEH MOJIEHHETIHIH OpTYpJi acHeKTUIepiH 3epTreyre, oHbIH KpITall TapuxblHa ocepiH
aHBIKTayFa OarbITTalIFaH.

3epTTey MaHbWKYpP QJICYMETTIK JKOHE MOJICHH TAPUXBIH JKaH-KaKThl Taljay YIUIH TapuXH
*az0ayap/pl, MYparaTThIK JEPEKKO3Iepl *KoHEe ITHOrpadUsIbIK 3epTTeysepal OIpIKTIPEeTIH Kol
cajayibl 9IICTI KojAaHaabl. O MaHbWKYpP TEKTUIIr, TeHAEpIIiK pesiep, JiH KOHE MAHbWKYpP MEH
KbITall MOJIEHUETTEPIHIH ©3apa ocepl CUSKTHI TAKBIPBIITAPIbI 3€PTTEH/II.

3eprrey LluH oyneTiHIH JKOHE MaHBWKYp OwWieyliIepiHiH KeTepulyiHIH Tapuxu
AIIFBIIIAPTTAPBIH  OCPYICH, OJNIApIBIH EpeKIIe IOCTypiepi MEH O/eT-FYpPhINTaphlH KOPCETYACH
6acranaapl. ComaH KeiiH 01 MaHbUWXKYP KOFAMBIHBIH HEPAPXUSIIBIK KYPBUIBIMBIH 3€pTTEN, SpTYpIi
QJIEYMETTIK TalTap/AblH PeJli MEH jKayalKepIILIITriH )KoHe OJapblH 63apa dPEKETIH 3epTTEiHal.

Tywin co30ep: Manpuwxyp, Llun noyipi, Oneymertik Tapux, MoneHu Tapux, XaHb
KbITaWJIapBHI.
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W CCJIEJOBAHUE MAHBYBEN COIIMAJILHOM U KYJIbTYPHOM HCTOPUH B
NCTOPUHA DIIOXHU IUH U EE CTPYKTYPbI

Annomayua. MaHbWKYypCKOE IIpaBlI€HHE BO BpemMeHa JuHacTuM LluH  ceirpano
3HAYUTENNbHYIO POjb B (POPMUPOBAHUU COLMAIBHOIO M KyJabTypHoro nanamadra Kuras. Llensro
JTAHHOT'O MCCIIEJ0BAaHUS SIBJISETCS M3YyUEHHUE DPA3IMUHBIX aCIEKTOB MAaHBWKYPCKOro oOlIecTBa U
KYJIBTYpBI TOH 3110XHU, YTOOBI IPOJINTH CBET HA UX BIMsIHUE Ha uctopuio Kuras.

B wWccnenoBaHMM  MCHONB3YETCS  MEKIUCHMIUIMHAPHBIA — MOAX0MA,  OOBEIMHSIONIMNA
UCTOPUYECKHE 3allUCH, APXMUBHbIE MCTOYHUKM M ITHOrpaUyecKHe HCCIEIOBAHUSA, YTOObI
o0ecreYnTh BCECTOPOHHUN aHAIM3 COLMAIBHOM M KYJIbTypHOW HCTOpMH MaHpwKypuu. B Hem
UCCIIENYIOTCSI TakWe TEMbl, KaK MaHbWKYpPCKas 3HaTh, TIEHACPHBIC pPOJM, pPEIUrus U
B3aUMOJICVCTBUE MAaHBYKYPCKON U KUTAUCKON KYJIbTYD.

HccnenoBanue HauMHAETCSl C MPEACTABICHUS UCTOPUYECKOW IMOAOIUIEKH AMHAacTuu LluH u
BO3BBIIICHUS MAHBWKYPCKUX MIPABUTEIICH, MOAYEPKHUBAS X OCOOBIE TPAIUIIUK U 00bIYan. 3aTeM OH
yIOIyOnsieTcst B HEPApPXUYECKYI0 CTPYKTYPY MaHBWKYPCKOrO OOIeCTBa, HCCIenys poOiau u
00513aHHOCTH Pa3IMYHBIX COLMAIBHBIX KIACCOB U MX B3aUMOJEHCTBHE.

Knioueevie cnoea: Manpuxypus, snoxa LluH, conuanbHas HUCTOPHs, UCTOPUS KYJIbTYpHI,
XaHbLIBI.
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