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IN CONTEMPORARY CHINESE GOVERNANCE

Abstract. This study analyzes the evolution of the Confucian concept of Datong (Great Unity)
and its influence on China’s contemporary Common Prosperity strategy. The research is based on a
historical-comparative method, discourse analysis of Confucian texts (Liji, Shijing), and an analysis
of modern Chinese government documents. This approach allows for tracing the transformation of
Datong within Chinese political thought and assessing its practical application in the country’s
socio-economic policies. The novelty of the study lies in its examination of the connection between
traditional Confucian concepts and China’s modern socio-economic strategies. Particular attention
is paid to how classical philosophy adapts to the realities of socialist modernization and how it is
integrated into the country's state ideology. The primary objective of this research is to identify
similarities and differences between Datong, Xiaokang (Moderate Prosperity), and Common
Prosperity, assess their practical implementation, and evaluate the impact of traditional ideology on
China’s state policy. The findings of the study indicate that the concept of Common Prosperity
incorporates elements of Datong, such as social justice and wealth redistribution. However, unlike
the utopian ideal, Common Prosperity maintains a market economy and state regulation, making it a
pragmatic policy rather than a purely ideological construct. This study contributes to a deeper
understanding of the evolution of Chinese political philosophy, demonstrating how China’s
governance system integrates historical ideological concepts into its modern socio-economic
development strategies.

Keywords: Datong, Common Prosperity, Confucianism, Xiaokang, socialist modernization,
economic policy, China's governance model.

Introduction

In an era of growing economic disparities and social transformations, the pursuit of equitable
development has become a central concern for governance worldwide. In China, this challenge is
particularly pressing as the country seeks to sustain economic growth while addressing wealth
concentration, regional inequality, and social justice. Economic inequality has far-reaching societal
consequences, influencing social stability, political trust, and long-term economic sustainability,
making it a critical issue for policymakers (Akram, Hassan, 2023).

Despite achieving the status of an upper-middle-income country and eradicating extreme
poverty in 2020, China continues to grapple with economic disparities. According to the World
Bank, as of 2021, approximately 17% of the population still lived on less than $6.85 per day (in
2017 PPP terms), indicating persistent gaps in income distribution (World Bank, 2024).
Furthermore, while China’s economy grew at a robust rate of 5.0% in the first half of 2024—driven
by consumer spending on services, exports, and public infrastructure investment—the momentum
has slowed due to weak domestic demand and a downturn in the property market. Growth is
expected to decline to 4.8% in 2024, down from 5.2% in 2023, raising concerns about economic
stability and the sustainability of the current development model (World Bank, 2024). Against this
backdrop, the Common Prosperity initiative has emerged as a key policy aimed at mitigating socio-
economic inequalities and fostering inclusive growth.
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The Confucian ideal of Datong (-K[F]), which envisions a society rooted in collective well-
being, social harmony, and economic fairness, provides a relevant conceptual framework for
understanding contemporary policy shifts. Historically, Datong has played a significant role in
shaping governance models, evolving through various dynastic and ideological transitions. From its
classical Confucian origins to its reinterpretations by reformist thinkers such as Kang Youwel, this
concept has been adapted to reflect shifting socio-economic realities. In the modern era, Common
Prosperity echoes key aspects of Datong by emphasizing balanced economic development, wealth
redistribution, and an inclusive approach to national progress. However, while traditional Datong
ideals advocated for communal ownership and the elimination of private wealth disparities,
Common Prosperity operates within the framework of a socialist market economy, blending state
intervention with regulated private enterprise. Scholars highlight that this initiative represents a
uniquely Chinese approach to equitable development, differing from Western redistributive policies
by integrating socialist governance with market mechanisms (Li, 2022). This distinction raises
important questions about the extent to which Confucian thought informs contemporary governance
and how its principles have been adapted to fit modern economic structures.

The relevance of this study lies in its examination of the ideological foundations of China’s
economic strategy, particularly as Confucianism continues to shape political discourse and long-
term national planning. Understanding the philosophical roots of Common Prosperity provides
deeper insight into China’s governance model and its implications for global discussions on
economic equity. Additionally, this research is significant for scholars and policymakers seeking to
comprehend China’s unique approach to wealth redistribution, particularly in the context of global
economic shifts and debates on sustainable development.

This study aims to:

1. Analyze the historical evolution of Datong and its influence on governance models
throughout Chinese history.

2. Examine the ideological and policy foundations of the Common Prosperity initiative.

3. ldentify key divergences and adaptations in how Datong is interpreted within the
framework of modern governance.

4. Evaluate the broader implications of Common Prosperity for China’s socio-economic
development.

By bridging classical Confucian ideals with contemporary governance strategies, this research
contributes to a deeper understanding of the role of traditional philosophy in shaping state policies
in 21st-century China.

Materials and methods of research

The research is based on a comprehensive methodological approach that includes historical-
philosophical analysis, comparative analysis, and statistical data analysis. The primary sources of
empirical data consist of official reports from China’s National Bureau of Statistics, publications
from the World Bank, and textual analysis related to the concept of Datong (°X[A]) in historical and
contemporary Chinese thought.

Historical-philosophical analysis was employed to trace the evolution of the Datong concept
from its first mention in the Book of Rites (L1t Liji) to its interpretation by Kang Youwei (1858—
1927) and its adaptation in modern Chinese policy. The study draws on primary sources such as the
Book of Rites (Liji), the Gongyang Commentary (A =£4%), Kang Youwei’s The Book of Datong (
KIA]45), as well as the works of Mao Zedong and contemporary theorists of socialist modernization
in China.

Comparative analysis was used to juxtapose the traditional notion of Datong with the modern
concept of "Common Prosperity" (3 [F & #4). To identify ideological parallels and differences,
classical Confucian texts, Qing dynasty thinkers, and 20th-century reformers, including Sun Yat-sen
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and Mao Zedong, were examined. This analysis also included a review of Chinese Communist
Party documents that discuss Datong within the framework of state policy.

For empirical research, statistical data analysis was conducted using official reports that
reflect China’s socio-economic transformations. The study examined:

— data from China’s National Bureau of Statistics on income distribution, social inequality,
and living standards.

— reports from the World Bank containing key macroeconomic indicators of China.

— publications on the implementation of the "Common Prosperity” policy, including official
government statements and analytical materials from international research centers.

A qualitative textual analysis was carried out by reviewing original philosophical treatises,
government documents, and modern studies on the Datong concept. Particular attention was given
to key terminology and its interpretation in historical and contemporary Chinese thought, enabling
the identification of transformations of this idea across different historical contexts.

Additionally, a literature review was conducted, incorporating monographs and journal
articles published in leading peer-reviewed journals. The review covered theoretical foundations of
Datong, its interpretations across different eras, and its influence on modern Chinese policy.

By applying these methodological approaches, this study provides a comprehensive analysis
of the evolution of the Datong ideal and its relevance in contemporary Chinese political and
economic practice.

Discussion
The concept of Datong (K [A]) is one of the key ideas in Chinese philosophy, first
systematically presented in the Liyun (%Liz) section of the Book of Rites (Liji, fLicd). It is

contrasted with the concept of Xiaokang (/)>5, "Moderate Prosperity™), where Datong symbolizes
the highest ideal of a harmonious society, while Xiaokang represents an intermediate stage
characterized by a partial realization of social order (Chen, 2013). Throughout Chinese history,
interpretations of Datong have evolved in response to changing socio-political conditions. During
the Qing dynasty (1644-1911), when the empire faced both external and internal crises, a new
understanding of Datong emerged, linked to the necessity of political reform and the transition to a
nation-state. In this context, thinkers such as Wang Tao (1828-1897), Kang Youwei (1858-1927),
Liang Qichao (1873-1929), Sun Yat-sen (1866-1925), and Mao Zedong (1893-1976) proposed
various interpretations of the concept, adapting it to the demands of China's modernization
(Dessein, 2017).

Kang Youwei had a particularly significant influence on the development of Datong,
formulating the Three Ages Theory (=1H:1}) based on the Gongyang Commentary to the Spring
and Autumn Annals (Pi, 2022). His vision of Datong positioned it as an attainable social and
political goal rather than a utopian ideal, integrating Confucian ideals with modernization efforts. In
contemporary Chinese politics, Datong continues to play an important role, particularly within the
Common Prosperity strategy. This concept is viewed as a tool for strengthening social stability,
reducing economic inequality, and ensuring balanced development. Many scholars emphasize that
the ideas of Datong have influenced China's socialist theory and served as a foundation for rhetoric
surrounding economic and social equality (Dessein, 2017).

Studies indicate that the concept of Datong has impacted the development of communist
ideology in China, especially regarding the spread of socialist equality ideals. Kang Youwei and
Sun Yat-sen reinterpreted Datong in the context of national modernization, while Mao Zedong
incorporated elements of the concept to justify China’s socialist development (Chen, 2013: 85—
102). Some researchers also argue that within the framework of the Chinese Communist Party
(CCP)'s modern policies, Datong is being adapted as a component of national ideology, reinforcing
the country’s unity (Dessein, 2017).
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A literary analysis reveals that the concept of Datong has undergone significant
transformations, from its philosophical interpretation in the Book of Rites to its integration into the
political rhetoric of 19th and 20th-century China, and its relevance in the 21st century within the
Common Prosperity strategy. The historical evolution of Datong demonstrates its adaptability to
China’s changing socio-political conditions while maintaining its status as an ideal of harmonious
society and social equality. This study examines how Datong has been incorporated into modern
governance frameworks and evaluates its practical application within the Common Prosperity
strategy, identifying potential future directions for the development of this model.

The Confucian concept of Datong (X [7]) was first introduced by Confucius as a response to
the social turmoil of his time, marked by the struggles for power among feudal lords and the
collapse of traditional rituals and norms. Seeking a solution to these problems, Confucius
formulated an ideal vision of society, Datong society.

Even before systematically presenting the idea of Datong, Confucius had already proposed
several principles that reflect its essence. A central element of this concept is 1~ (rén, benevolence
or humaneness), which emphasizes universal love and care — not only for one's own family but for
all people in society. The value of rén embodies equality, harmony, and social justice.

The concept of Datong was fully articulated in the "Liyun" (¥L12) section of the Book of Rites
(#Lic Liji), which systematically presents this ideal: " K& 47t, K TFNA. EF5EE, JHME
1!4‘53, WAAMSEHE, AT HT, A, A, K, BRI RE
, BAETE. BAS, WAH. 18 EHFTHE, AT 2 J), BEHAHTHM, A
WHRNT . il WA, Boialmim A, oA mAH, &E KA. [Hu, 2017: 489].

In Nylan's (2001) translation, it reads as follows: "When the Great Way [ A& dadao] was
practiced, all-under-heaven was as common [ A 7 %4 tianxia wei gong]. They chose men of
worth and ability [for public office]; they practiced good faith and cultivated good will [ &/
xiumu]. Therefore, people did not single out only their parents to love, nor did they single out only
their children for care. They saw to it that the aged were provided for until the end, that the able-
bodied had employment, and that the young were brought up well. Compassion was shown to
widows, orphans, the childless, and those disabled by disease, so that all had sufficient support.
Men had their portion [of land], and women, their homes after marriage. Wealth they hated to
leave unused, yet they did not necessarily store it away for their own use. Strength they hated not to
exert, yet they did not necessarily exert it only for their own benefit. Thus selfish scheming was
thwarted before it could develop. Bandits and thieves, rebels and traitors did not show themselves.
So the outer gates [ #4/7 waihu] were left open. This was known as the period of the Great Unity [
A /] datong]." (Nylan, 2001).

This passage outlines the fundamental principles of Datong: "X T A" (All under Heaven
belongs to all), "% 5 EE" (Selecting the worthy and capable), and "#f{51&H:" (Upholding trust
and harmony). These prln(:lples serve as a concise representation of the ideal social order believed
to have existed during the era of virtuous rulers (=t &, the Three Sage Kings) and form the
core of Confucius' socio-political philosophy.

According to Boer (2023), the concept of Datong (CX[F]) in the Liji (#Lic, Book of Rites) is
depicted as an era characterized by the elimination of social inequality, the equitable distribution of
resources, and a society founded on trust and virtue. The description of the period of Great Unity in
this text presents an ideal vision of governance, where crime is absent, and resources are utilized in
the interest of the entire population (Boer, 2023)

The reinterpretation of Datong (X [7]) in later Confucian tradition, particularly in the works of
He Xiu (129-182 CE), represents a significant shift in the perception of this ideal. While the Liji (
fL1ic) portrayed Datong as a lost era of the past, He Xiu’s commentary on the Gongyang
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Commentary (2 3:1%) on the Spring and Autumn Annals (%#k) introduced a more structured
historical framework, where social harmony and great order (JX-F, Taiping) were not just abstract
utopias but attainable political conditions. He classified historical progression into three sequential
stages: the era of decline and disorder (3L, shuailuan), the era of rising peace (7, shengping),
and the era of great order (JX-F, taiping) (He, 1980).

This shift from an idealized past to a structured model of the future became a crucial
milestone in the development of Chinese political thought. Unlike the classical conception of
Datong as a distant, unattainable ideal, He Xiu reframed it as a concrete political goal that could be
pursued. His approach emphasizes a progressive historical dynamic, where society moves from
chaos to order, and social institutions gradually evolve, laying the foundation for sustainable
governance.

One of He Xiu’s most notable contributions was his three-tier classification of historical
knowledge: "rumored” (FTf%H, suochuanwen), "recorded” (F&, suowen), and "seen" (FT L,
suojian) (Li, 2013: 58-59; Gao, Chen, 2014: 36-45). This concept suggests that historical truth
undergoes a process of verification, documentation, and eventual realization. In this context,
Taiping does not simply symbolize an ideal society but represents a stage of historical development
that can be understood and documented. This logic differs significantly from the traditional Western
concept of utopia, which is often perceived as transcendent and unattainable. In Confucian thought,
by contrast, the ideal society must not only be possible but also measurable, supported by historical
experience.

This perspective demonstrates that Datong, in He Xiu’s interpretation, is not a static model
but a dynamic process, in which social order is gradually constructed through political reform and
the moral advancement of society. This concept had a profound influence on later Confucian
tradition, laying the groundwork for further reflections on the relationship between state stability,
social harmony, and historical evolution.

The reinterpretation of Datong (X [A]) in the late Qing period, particularly in the works of
Kang Youwei (1858-1927), marked a significant transformation in how this Confucian ideal was
understood and applied in political thought. Kang Youwei’s vision of Datong was heavily
influenced by the Gongyang Commentary (/A £4%) on the Spring and Autumn Annals (Z#),
particularly He Xiu’s (129-182 CE) three-stage historical model. While Confucius had presented
Datong as an aspirational yet distant ideal, He Xiu provided a structured, developmental trajectory,
which was later further expanded by Kang Youwei.

Kang explicitly linked He Xiu’s three historical stages — disorder (L, luan), rising peace (F+
*F, shengping), and great peace (X, taiping) — with the classical Confucian distinction between

moderate prosperity (7N5E, xiaokang) and the ultimate state of great unity (X[, datong) (Kang,
1997). In doing so, he reinterpreted Confucian history as a progressive, evolutionary process, in
which society advances through distinct, verifiable stages. For Kang, Datong was not an abstract or
unattainable utopia, but an achievable political goal, provided that the necessary institutional and
economic reforms were implemented.

A crucial aspect of Kang Youwei’s interpretation was his emphasis on Datong as an
empirically attainable state, not merely a speculative ideal. He drew on He Xiu’s distinction
between "rumored" (T 4% &, suochuanwen), "recorded" (T [, suowen), and "seen" (fT .,
suojian), arguing that the vision of Datong must move from theoretical speculation to observable
social practice (Li, 2013: 58-59; Gao, Chen, 2014: 36-45). Kang sought to systematically outline
how a transition toward Datong could be realized, describing specific policies and institutional
transformations necessary for such a transition. He rejected the notion of Datong as an unreachable
utopia and instead framed it as a structured political-economic model aimed at overcoming existing
socio-economic divisions (Kang, 1997).
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One of the most fundamental challenges that Kang identified was the presence of societal and
economic boundaries, which he argued must be dismantled for Datong to be achieved. In The Book
of Datong (Datongshu), he discussed the elimination of divisions based on class, nationality, race,
gender, family structures, private ownership, and legal inequalities, arguing that these were barriers
to achieving true social harmony (Kang, 1997: 43-52, 60-62).

However, he also recognized a potential paradox—if competition were entirely eliminated,
societal progress and innovation might stagnate. He maintained that while Datong required the
dismantling of exploitative structures, a degree of differentiation and competition was still
necessary for continued social advancement (Kang, 1997: 127).

Another key element in Kang’s reinterpretation of Datong was his use of the phrase “All-
under-heaven is as common” (K F A7, tianxia wei gong)—a foundational concept in Confucian
political thought that originally appeared in the Liji (fLic). This phrase became a shorthand
expression of Datong, particularly during the late Qing period when Kang and other intellectuals
sought ideological frameworks to guide China’s political transformation. Interestingly, this phrase
was also widely employed by Sun Zhongshan (fhH'1l1, Sun Yat-sen), who used it to justify his
vision of a new China free from semi-colonialism, feudal relics, and bureaucratic capitalism
(Mungello, 1976). The widespread adoption of tianxia wei gong in political discourse during this
period illustrates how Confucian ideals were being actively reinterpreted and mobilized to support
modern state-building efforts (Wang, 2013: 129-153).

Kang Youwei’s vision of Datong was not an isolated intellectual exercise but part of a broader
flourishing of utopian—or, more precisely, “topian” (7] ik 2 $%) — literature in late Qing and early
Republican China. Alongside The Book of Datong, works such as Cai Yuanpei’s revolutionary short
story “New Year’s Dream” explored alternative social and political orders based on Confucian
historical models (Chan, 2013: 155-167). This period was characterized by an intense engagement
with Confucian ideals, as intellectuals sought to reconcile traditional philosophy with the pressing
political and economic challenges of the modern world (Chen, 2013: 89-90).

In this context, Kang’s reinterpretation of Datong represents a critical ideological bridge
between traditional Confucian thought and modern Chinese governance. By positioning Datong as a
structured, historically grounded trajectory rather than an abstract utopia, Kang laid the foundation
for later adaptations of Confucian governance models. His work provided a conceptual framework
for state-led economic and social planning, influencing subsequent ideological developments in
20th-century Chinese political thought. His vision of Datong as an evolving, measurable political
goal remains a critical reference point in discussions of Confucian governance, economic equality,
and national development in contemporary China.

Mao Zedong’s engagement with Datong aligns with a broader ideological shift that sought to
integrate traditional Chinese philosophical ideals into the Marxist-Leninist framework. Unlike Kang
Youwei, whose utopian vision of Datong emphasized gradual transformation through institutional
reform, Mao reframed Datong within the dialectical materialist trajectory toward communism.

A striking illustration of this intellectual convergence is Guo Moruo’s short story Marx Enters
a Confucian Temple (1926), where Marx and Confucius engage in a dialogue that reveals their
shared commitment to an egalitarian society. Confucius, upon hearing Marx’s vision of a classless
society, exclaims that it corresponds with his own Datong ideal (Guo, 1985: 66, 164). This
alignment foreshadowed Mao’s later positioning of Datong as an eventual phase of social
development under communism. However, unlike Confucius’s past-oriented idealization, Mao
placed Datong as a long-term objective, achievable only through revolutionary transformation
(Mao, 1917: 89).

Mao’s early writings already contained references to Datong as the goal of social progress,
though at the time he framed it primarily in moral rather than explicitly Marxist terms. By the
1930s, as his theoretical foundation matured, he began to connect Datong with the necessity of
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national self-determination, particularly in the context of China’s anti-colonial struggle. He viewed
the Datong movement as inherently tied to the struggle for independence, arguing that true
participation in international socialism was only possible through a liberated and self-sufficient
China (Mao, 1920: 560).This dialectical approach positioned Datong as a state that could only
emerge through a progressive elimination of contradictions, culminating in a world free of class and
state structures (Mao, 1949: 1469).

While Mao acknowledged Kang Youwei’s Datong Shu, he critiqued its lack of a practical
method to achieve this ideal. In contrast, he posited that the Communist Party had found a viable
path toward Datong through socialist transformation. His articulation of Datong was closely tied to
the Marxist notion that the state does not simply disappear but "withers away" as class antagonisms
dissolve (Engels, 1894: 535). This formulation drew heavily from Engels’s revision of Anti-
Dihring, in which the transition from socialism to communism is characterized by the gradual
obsolescence of state structures (Engels, 1894: 535). Mao, applying this to China’s context, argued
that socialism was the necessary stage in which contradictions would persist but be transformed into
non-antagonistic forms (Mao, 1957).

This emphasis on managing contradictions rather than eliminating them outright was a
defining feature of Maoist dialectics. His seminal essay On Contradiction (1937) laid the theoretical
foundation for understanding the persistence of contradictions under socialism. He extended this
analysis in later works, developing the concept of non-antagonistic contradictions (feidui kangxing
maodun), which he argued must be properly managed rather than suppressed (Mao, 1967: 308). In
this sense, Datong was not a static utopia but a dynamic process of social refinement in which
internal tensions could be reconciled rather than leading to destructive conflict.

This perspective fundamentally reshaped the discourse around Datong by placing it within a
historical-materialist progression rather than a Confucian moral ideal. While Confucius and Kang
Youwei had envisioned Datong as a harmonious society in which social hierarchies were either
reformed or eliminated, Mao framed it as the culmination of class struggle, where contradictions
would be gradually resolved through socialist development. Consequently, in Mao’s ideological
framework, socialism — rather than an immediate leap to Datong — was the necessary intermediary
stage, in which remnants of class struggle persisted, but the state would play a central role in
guiding the transition (Mao, 1957).

The Maoist interpretation of Datong redefined it from a classical utopian vision to a
dialectical process embedded within the Marxist-Leninist model of historical progression. His
synthesis of traditional Confucian ideals with revolutionary praxis provided the foundation for later
leaders to frame policies such as Xiaokang Shehui and Common Prosperity as part of the broader
continuum toward an ultimate Datong. In this way, the vision of Datong was not abandoned but
reformulated as an achievable, though distant, objective under socialist construction.

Thus far, we have examined the tradition of Datong as an evolving ideological framework in
Chinese thought, moving from its early Confucian articulation as a lost golden age to its
reinterpretation by He Xiu and Kang Youwei as a vision for the future. The connection between
Datong and communism had already been suggested by thinkers such as Guo Moruo, but it was
Mao Zedong who explicitly linked it to the ultimate goal of a communist society. Crucially,
however, Mao did not view Datong as an era in which all contradictions would vanish; rather, he
emphasized the necessity of managing them in a non-antagonistic way. Despite Mao’s extensive
engagement with Datong, his works notably lack references to another key Confucian concept—
Xiaokang (“)NiE, moderate prosperity). It was under Deng Xiaoping that Xiaokang was revived as a
central element of China’s modernization strategy. To fully grasp its significance, it is necessary to
trace its philosophical origins in classical Confucian texts, particularly the Liji (Book of Rites) and
the Shijing (Book of Songs), where the concept first took shape (Assyl, Dauyen, 2021). Here,
Xiaokang is associated with tangible improvements in people’s quality of life. The use of
synonymous terms—ease, rest, relief, repose, and tranquility — suggests that Xiaokang represents a
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stage of progress rather than decline. This positive interpretation aligns more closely with how the
term was later employed by Deng Xiaoping.

When Deng Xiaoping introduced the term Xiaokang into political discourse in 1979, he drew
upon its optimistic connotation from Shijing. In a speech delivered that year, he stated:

“The objective of achieving the Four Modernizations was set by Chairman Mao and Premier
Zhou Enlai. By achieving the Four Modernizations, we mean shaking off China’s poverty and
backwardness (pingiong luohou), gradually improving the people’s living standards, restoring
China’s rightful place in international affairs, and enabling China to contribute more to mankind.
Backwardness will leave us vulnerable to bullying.” (Deng, 1979: 237-238)

The conceptual evolution of Xiaokang (/)MEE) from Confucian texts to contemporary Chinese
governance reflects the adaptability of traditional ideals within the framework of socialist
modernization. While the Liji (¥L1ic) positioned Xiaokang as a decline from Datong (K [A]),
highlighting self-interest and social fragmentation, the Shijing (F£t) presented it as an attainable
stage of moderate prosperity that alleviates hardship (Legge, 1871, pp. 495-498). This duality
influenced its modern reinterpretation. Deng Xiaoping strategically revived Xiaokang in 1979 as a
developmental milestone for China, redefining it from a familial ideal to a national economic
objective (Deng, 1979: 237-238).

Deng Xiaoping initially preferred the term "moderately well-off level* (xiaokang shuiping),
yet this phrase did not gain widespread use in official Chinese Communist Party (CPC) discourse.
Instead, a less prominent term used by Deng — moderately well-off society” (xiaokang shehui) —
became dominant in political rhetoric. However, it was not until Jiang Zemin’s speech at the 16th
CPC Congress in 2002 that this concept was formally integrated into the Party’s official policy
framework. Jiang not only legitimized xiaokang shehui but also expanded its scope by introducing
the term "in an all-round way" (quanmian) in the title of his speech (China.org.cn, 2002). This
phrase soon became a cornerstone of CPC ideological discourse, as evidenced by its central role in
Hu Jintao’s final speech as president in 2012 (Hu, 2012) and Xi Jinping’s major address at the 19th
CPC Congress in 2017 (Xi, 2017).

The gradual formalization of xiaokang as a developmental goal reflects the Party’s broader
approach to long-term strategic planning. The evolution of this concept can be traced through three
key milestones:

2000: The realization of a basic xiaokang society, initially defined by economic conditions;

2020: The attainment of a xiaokang shehui in an all-round way, marking the centenary of the
CPC’s founding;

2049: The transformation into a "socialistically modernized country™ (shehuizhuyi xiandaihua
guojia), aligned with the centenary of the founding of the PRC (Boer, 2020: 181-210).

From our perspective, this structured timeline demonstrates the Party’s strategic
reinterpretation of Confucian developmental stages within a Marxist framework. In traditional
Confucian thought, societal progress moves from chaos to order (xiaokang) and ultimately to peace
(shengping). The CPC has adopted this framework to articulate its vision for socialist
modernization, aligning ideological heritage with contemporary governance. The Party’s emphasis
on progressive, phased development suggests a long-term governance strategy that balances
economic reform, social stability, and ideological continuity. This reinterpretation of Confucian
ideals under Marxist thought underscores the CPC’s ability to synthesize historical philosophy with
modern political objectives, reinforcing its legitimacy while maintaining ideological adaptability.

Under Xi Jinping, Xiaokang has been institutionalized as a key policy marker, culminating in
its official achievement in 2021 as part of the first Centenary Goal (Long, 2022: 8). This transition
set the stage for the next phase — Common Prosperity (3 [FE #), moving beyond Xiaokang
towards a more equitable society. The ideological continuity from Confucian thought to socialist

41



«Kazaxcman wvizsicmanyory 2vtivimu scypuanst N 1, mom 13, 2025 ISSN: 3007-0325

governance illustrates how historical frameworks continue to shape China's modernization
trajectory.

In modern Chinese governance, the concept of Datong has been transformed into the policy
framework of Common Prosperity (3t [F]‘E #4), which aims to address socio-economic inequalities
while maintaining sustainable national development. As Li (2022) notes, throughout human history,
poverty for the majority and wealth for the few have been the norm. Marxism was the first
theoretical system to articulate a model of common prosperity, with classical Marxist theorists
exploring this issue and developing a series of scientific conclusions regarding economic equality.

The century-long experience of the CCP serves as a practical demonstration of efforts to
eliminate poverty and establish a pathway toward common prosperity. The CCP has historically
followed a phased approach to achieving socio-economic equality:

Allowing certain regions and groups to accumulate wealth first, ensuring initial economic
growth;

Gradually redistributing prosperity to bridge economic disparities and elevate the standard of
living for disadvantaged communities

The introduction of common prosperity (gongtong fuyu) as a central policy priority marks a
significant turning point in China's economic and social development strategy. At the 10th meeting
of the Central Committee for Financial and Economic Affairs in August 2021, President Xi Jinping
outlined a framework for achieving a more equitable distribution of wealth and opportunities across
Chinese society. Emphasizing the need for inclusive and people-centered growth, Xi linked
common prosperity to raising the incomes of low-income groups, reducing regional disparities, and
fostering social fairness (China Briefing, 2022).

A key aspect of this initiative is the emphasis on balancing wealth distribution while
maintaining economic dynamism. Xi’s speech highlighted the importance of “reasonably regulating
excessively high incomes and encouraging high-income individuals and enterprises to contribute
more to society.” This reflects a policy shift that seeks to curb income inequality while preserving
the incentives for innovation and entrepreneurship that have driven China’s economic success in
recent decades.

The pursuit of common prosperity also represents an evolution in China’s socialist
modernization, extending beyond economic growth to focus on broader social well-being. The
policy supports the long-term objectives of sustainable and inclusive growth in China, as embodied
in the idealistic pursuit of xiaokang, which emphasizes fairness and equitable distribution of
developmental benefits. As the country strives to transition from an upper-middle-income to a high-
income economy, common prosperity is positioned—albeit with considerable rhetorical elasticity—
as the overarching principle driving governance, economic reform, and social policy for the
foreseeable future. This policy has also been noteworthy in signaling the further institutionalization
of policies around social equity in China at this new stage of China's development strategy. Focus
on common prosperity is a refinement rather than a radical break from past approaches, assuring
that modernization benefits a wider segment of society while stabilizing broad economic and
competitive forces in China that govern the economy.

Research results

Based on existing research, this study has outlined how the Confucian idea of Datong (X))
has developed from its earlier philosophical roots in the Liji (¥L1ic) — as originally elaborated in the
Tang Dynasty by people such as Yan Zhitui and Xun Zi — to become a central theme of modern
Chinese political philosophy articulated by figures such as He Xiu, Kang Youwei, Mao Zedong,
Deng Xiaoping, and Xi Jinping. These results illustrate the changing nature of Datong from an
idealized moral conception to an organized socio-political system of tangible enactment, resulting
in specific policies of Xiaokang (#)iE) and Common Prosperity (3 [F]'& #4).
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First, we show that the shift from Datong to Xiaokang reflects a movement away from a
utopian, idealized past and toward a more pragmatic and achievable stage of social and economic
development. He Xiu’s new reading established a historical chronology wherein Taiping (X,
Great Peace) was not a mythical past but a quantifiable, observable phase of development. Kang
Youwei took the concept a step further and reconciled the idea of Xiaokang with the larger march
of society in general, trying moderate prosperity with an evolutionary, organized process of reform.

Second, we find that the Maoist era recontextualized Datong within the framework of
dialectical materialism. Mao Zedong’s reinterpretation placed Datong at the final stage of historical
development, aligning it with the Marxist concept of communism, wherein class structures and state
institutions would eventually wither away. However, Mao also emphasized that contradictions
persist under socialism and must be managed through non-antagonistic means, shifting the focus
toward a dynamic and ongoing transformation rather than a singular revolutionary leap.

Third, the results demonstrate that the revival of Xiaokang under Deng Xiaoping marked a
fundamental shift in China’s modernization strategy. Unlike Mao, Deng positioned Xiaokang as a
concrete economic milestone, directly linking it to the Four Modernizations (agriculture, industry,
national defense, and science and technology). This conceptual evolution redefined Xiaokang from
a moral ideal to an actionable economic framework, reinforcing its role in China’s socialist market
economy.

Finally, the institutionalization of Common Prosperity under Xi Jinping represents the latest
stage in this continuum. The research identifies common prosperity not as a departure from
previous policies but as an expansion of Xiaokang, emphasizing equitable development, income
redistribution, and regional economic balance. The results indicate that this policy aims to address
socio-economic disparities while maintaining the high-quality growth necessary for China’s
transition from an upper-middle-income to a high-income country.

This study finds that China’'s socio-economic development strategies, rooted in Confucian
philosophy and Marxist theory, have consistently evolved through structured historical phases. The
transition from Datong to Xiaokang and, ultimately, to Common Prosperity reflects an ongoing
refinement of China’s modernization trajectory, demonstrating how traditional ideological
frameworks continue to shape contemporary governance. These results contribute to a deeper
understanding of how historical philosophical principles can be systematically integrated into long-
term state planning, reinforcing the ideological and strategic continuity in China's political
economy.

Conclusion

This study has examined the historical evolution of the Confucian concept of Datong (K [A])
and its transformation into modern Chinese governance frameworks, particularly Xiaokang (/) 5%)
and Common Prosperity (F£[7] & #4). By tracing the intellectual lineage from Confucius to He Xiu,
Kang Youwei, Mao Zedong, Deng Xiaoping, and Xi Jinping, we have demonstrated how Datong
has shifted from an abstract moral vision to a structured developmental model embedded within
China’s socio-economic policies.

The findings highlight that while Confucius and early Confucian scholars conceptualized
Datong as a lost utopia of social harmony and collective welfare, later thinkers — particularly He
Xiu and Kang Youwei — reframed it as an attainable political and economic goal. Mao Zedong
further reinterpreted Datong through the lens of Marxist dialectics, linking it to the ultimate stage of
communism, while Deng Xiaoping introduced Xiaokang as a concrete developmental stage,
emphasizing economic modernization as a prerequisite for long-term socialist transformation. Most
recently, Xi Jinping’s Common Prosperity policy has expanded upon Xiaokang, addressing socio-
economic inequalities while maintaining China’s trajectory toward high-quality development.
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The study’s key contribution lies in its demonstration of how traditional Confucian ideals
continue to shape modern Chinese political thought, providing ideological continuity in the nation’s
long-term development strategy. It underscores the adaptability of Confucian philosophy within a
socialist framework, illustrating how historical concepts are reinterpreted to align with
contemporary socio-economic conditions.

Future research could further explore the practical implications of Common Prosperity,
particularly in the context of income redistribution policies, regional development strategies, and
sustainable economic growth. Additionally, comparative studies with other governance models
could provide deeper insights into the global applicability of China’s development trajectory.

In sum, this study reaffirms that China’s modernization is not a linear process but a
historically conscious progression, balancing ideological heritage with pragmatic governance. The
transition from Datong to Xiaokang and ultimately to Common Prosperity reflects an enduring
effort to harmonize economic growth with social equity, ensuring a sustainable and inclusive future.
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JATYHHAH OPTAK OPKEHJIEYTE JIEAIH: KA3IPTT KBITAM
BACKAPY )KYHECIHJETT KOH® YUK UIESJIAPIBIH DBOJIOLUASICHI

Anoamna. byn 3eprrey Jlatyn (¥asl 61piiik) KOHQYLIUIITIK TYKBIpbIMAaMachIHbIH KpITal b1
Oprak epKkeH/ey CTpaTerHsChIHA BIKMAJBIH 3€pTTeYre apHaifaH. 3epTTey OapbIChIHIA TapHXH-
CaNBICTBIPMAJIBI 9JliC, KOHPYIMIATIIK MaTiHAepAl auckype-Tanaay (JIumsu, [unsun) sxone Kprrai
YKIMETIHIH Ka3ipri Ky)KaTTapblH Tajjay 9IICTepi KOJJaHbUIABI. 3epTTEYAIH KaHAIBIFBI JOCTYpIi
KOHQYIUMIITIK  TyXKbIpbIMaamanap MeH  KplTaliiblH = Kazipri  J1eyMeTTiK-3KOHOMMKAJIBIK
CTpaTerHsUIapbIHBIH ~OaliJIaHbICBIH KapacThIpyAa >KaThlp, OYJ KIACCUKAJIBIK (HIOCODHUSIHBIH
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COLIMANIMCTIK JKAaHFBIPTY IeHOepiHae Kaiail OedimpaeneTiHiH Kepcereli. 3epTTeyAiH MakcaTbl —
Haryn, Csioxan xoHe OpTak OpKeHACYHAIH YKCACTBHIKTapbl MEH albIpMAallbLIBIKTAPbIH aHBIKTAY,
OJIAp/IbIH TPAKTUKAIBIK MAaHBI3ABUIBIFBIH Oarajay, COHAAN-aK JSCTYpIIi HICOJOTUSHBIH KpITal1piH
MEMIJIEKETTIK cascaThlHa 9cepiH 3eprrey. JlaTyH maeanbiHa HET3AENTeH KOH(YIHMIIIIK 3THKAaHBIH
KOFaMJIaFbl SAUICTTUTIKKE, TEHIIKKE )KOHE OPTAK UTUTIKKE OaFbITTalIFaH TycTapbl Oyrinri Keitaiinba
HSKOHOMHKAIIBIK JaMy CTpaTerusulapbiiaa OaiKanmaabl. 3epTTey HOTIKeNepi kepceTkenae, Oprax
epkeHIey JlaTyHHBIH KeWOip 3JIEMEHTTePiH KaMTHIbI, MBICAIBI, QJIEYMETTIK OAUICTTUIIK TeH
OalIBIKTHI KaiiTa 0oy, Oipak 01 HApBIKTHIK SKOHOMHKAHBI KOHE MEMJICKETTIK PETTEy i CaKTaiIbl,
Oyl OHBI YTONMSAAH repl MparMaTUKAJIBIK cascaTKa aiHanablpanbl. COHBIMEH KaTap, 3epTTey
KpITaiinpig MeMiIeKkeTTIK 6acKkapy *KYHECIHIH JOCTYpJll UAEOJIOTHUIBIK HET13IepMEH YHIECIMAUTITH
Tangaiapl, Oy OJE€yMETTIK TYPAKTBUIBIKTHI KaMTaMachl3 €Tyre »KoHE TEHrepiMJii SKOHOMHKAJIBIK
namyra OarbITTaFaH pedopMmanapra Heri3 6omaapl. byn skympic KeiTaiinbiH y3aKk Mep3iMal 1aMmy
CTpaTerusiChlHAa Tapuxu (uaocopusIbIK YFBIMIAPABIH Kajail  KaliTa Kapaibll, TXipubene
KOJIIaHbUIaThIHBIH TEPEHIPEK TyCiHyre MyMKIHAIK O6epeni. Ocpunaiiiia, OpTak epkenaey MeH JlatyH
apachIHarbl OaiiyaHbic apKbUIbl KpITaliIbIH Ka3ipri oieyMeTTIK-DKOHOMUKAJBIK J1laMy YpAiCTEpiH
Taj/iayra )kaHa Ke3Kapac YChIHBLIAIbI.

Kinm ce30ep: Jlatryn, Optak epkeHey, KOHQynmuAmuaiK, CsaokaH, COIUATUCTIK KaHFBIPTY,
SKOHOMUKAJIBIK casicaT, KpITaiiIbIH MEMJIEKETTIK 0acKapy MoIeri.
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OT JATYH K OBLIEMY INPOUBETAHUIO: 3BOJTIOINA KOHOYIITMAHCKHUX
NIEAJIOB B COBPEMEHHOU CUCTEME YIIPABJIEHUS KUTAS

Annomayun. B aHHOM HCCIEIOBAHUM IPOBOJUTCS aHAIIM3 3BOJIOUMU KOH(YIHMaHCKOU
koHuenuu Jlatyn (Benukoe ennHCTBO) M €€ BIMSHHUS Ha COBPEMEHHYIO KUTAHCKYIO CTPATErHio
O6urero npouseranus. McciaenoBaHue OCHOBAaHO Ha MCTOPUKO-CPAaBHUTEILHOM METOJIE, AUCKYpC-
aHanuze  KoHpyuuaHckux  TekctoB  (JIumzm, IIumBumH) W aHanM3e  COBPEMEHHBIX
MIPaBUTENIbCTBEHHBIX JTOKyMeHTOB Kurtas. 9To mo3BOJISET MpOCIeauTh, Kak TpaHC(HOpPMUPOBATIACh
unes JlaTyH B KUTailCKOM MOJUTHYECKON MBICIM M HACKOJbKO OHA Hallla IPaKTHYECKOe
MPUMEHEHHE B COLMAJIbHO-d)KOHOMUYECKOW TMOJUTHKE CTpaHbl. HoBHM3Ha wHccrnenoBaHus
3aKJIIOYAeTCs B PACCMOTPEHUM B3aMMOCBS3M TPAAULHUOHHBIX KOH(MYIHMAHCKUX KOHUEMIUN C
COBPEMEHHBIMH COLMATbHO-I3KOHOMUYeCKUMU cTparerusimu Kuras. Ocoboe BHUMaHME YAENseTCsS
TOMY, KaK Kinaccuueckas puinocodus aranTupyercs K peaausM COLUaTUCTUUECKONH MOAepHU3AIUY,
a Takke e€ HMHTErpalud B TOCYIapCTBEHHYIO wujeosiornto. OCHOBHas IeNlb HMCCIEIOBaHUS —
BBISIBUTH CXOJCTBa M paznuuus mexnay [latyH, Csokan (OOmiecTBO Mayioro OIaromnony4usi) u
OO1MM MpolBETaHUEM, OTIPEICTUTh YPOBEHDb UX MPAKTUYECKOTO MPUMEHEHUS U OLIEHUTH BIUSHUE
TPAAUIIMOHHOM MJIEOJOTMU Ha TOCYAAPCTBEHHYIO NOJUTUKY Kwurtas. Pe3ynabTaThl uccienoBaHus
JEMOHCTPHUPYIOT, 4TO KoHuenuus OOIero mpolBeTaHus BKIIIOYAET AJIeMEHTHl J[aTyH, Takue Kak
MIPUHIIUIIBI COIIMATILHOM CTIpaBeUIMBOCTH U Miepepacnpeenenus dorarctea. OqHaKo, B OTIMYHE OT
yronuyeckoro wuaeana, OOmiee MpoIBETaHHE COXpPaHSET PBIHOYHYIO JKOHOMHUKY U
roCyJapCTBEHHOE PEryJIUpPOBaHUE, UTO JEJIaeT €ro MparMaTH4ecKoil cTpaTerue.

JlaHHO€ uccenoBaHWE BHOCUT BKJIaJ B NMOHMMAHUE 3BOJIIOIUU KUTANCKON MOJIMTHYECKOU
bunocopun, a TaKkKe OOBICHIET, KaK TOCYIapCTBEHHOE yrpaBieHue Kwuras uHTErpupyet
HCTOPUYECKUE  HUJCOJOTUYECKUE  KOHIENIMU B  COBPEMEHHBIE  CTPAaTErMM  COLUAIBHO-
SKOHOMHUYECKOTO Pa3BUTHSL.
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