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THE MANUSCRIPT "IRSHADUL-MULUK" IN MAMLUK-KIPCHAK
LANGUAGE (XIV CENTURY): THEOLINGUISTIC STUDY

Abstract. This article examines the monument "lIrshadul-Muluk was-Salatin,” written in
medieval classical Arabic and translated into Kipchak during the Mamluk period, from a theological
and linguistic perspective. The primary goal of the research is to conduct a linguistic and
theological analysis of the original manuscript of "lrshadul-Muluk." To achieve this goal, the
following tasks are set: to provide a brief description of the manuscript "Irshadul-Muluk™; to
conduct a theological and linguistic analysis of the linguistic materials preserved in the monument;
to carry out a linguistic and hermeneutic analysis within the framework of religious concepts in the
manuscript "Irshad al-Muluk™; and to determine the features of the use of the theonym Tengri. To
achieve these tasks, the methods of source studies, paleography, codicology, hermeneutics, and
theological linguistics were prioritized. The main novelty of the work is that the manuscript
"Irshadul-Muluk™ is being studied from a theological and linguistic perspective for the first time,
with a comprehensive analysis of the religious concepts within the theo-anthropo-cosmic paradigm.
Based on the results of the research, a comprehensive analysis of the linguistic materials, including
religious linguistic units, written in Arabic and Mamluk-Kipchak in the religious context of the
monument, can solve many issues in historical theological linguistics. Thus, medieval religious
manuscripts are invaluable theological and linguistic sources for studying the culture, customs,
religion, and beliefs of modern Turkic peoples.
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Introduction

It is evident that a person's beliefs, religious views, and religious practices are reflected in
their language. By studying the languages of medieval written monuments that have survived to our
time, including theological manuscripts written in Mamluk-Kipchak during the rule of the Mamluks
from the 13th to 15th centuries, we can access valuable information about the worldview, beliefs,
religion, culture, customs, and lifestyle of the people who lived during that period. The issues that
theolinguistics, a nascent subfield of linguistics, addresses are relevant not only for linguistics but
for all the humanities.

The focus of this study is the original manuscript "Irshadul-Muluk was-Salatin™ (" s <l Ll )l
cebdl" — "Guidance for Kings and Sultans," 1387), a religious text. The manuscript is preserved in
the Ayasofya section of the Siileymaniye Library (Istanbul, Turkey) under number 1016 and
consists of 498 folios (996 pages) (Topali, 1992: 215). There is no complete information about the
author of the manuscript, but the only known version today (the Istanbul version) was created by
Berke Fagih, who copied the poem "Khosrow and Shirin" by the Golden Horde poet Qutb.
Therefore, the "Irshadul-Muluk™ manuscript, which is one of the largest manuscripts in terms of its
volume of 498 folios and 996 pages, is taken as the subject of study and is intended to be
comprehensively examined from a theolinguistic perspective.
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Research Materials and Methods

In order to comprehensively study the written monument "Irshadul-Muluk", various methods
including source criticism, paleography, codicology, historical-comparative methods, and
translation techniques were used. Due to the interdisciplinary nature of this study, methods such as
interpretation, hermeneutic, and theolinguistic analysis were prioritized. The interpretation method
was used to reveal the content of the religious text found in the manuscript. This method allows for
a proper understanding of the ideological-content, aesthetic codes, and data presented in the
monument, reflecting the author's personal view of the world in their time. The task of theological
hermeneutics is to explain the content of medieval religious works, to identify the connections
between the various pieces of information provided in the text, and to present them as a coherent
whole. In many cases, a historical-critical hermeneutic method is applied to Islamic texts. This
approach, which views the text as a whole rather than focusing on parts, takes into account the time
the text was written and the worldview of its author, thus allowing the unique features of the
monument "lrshadul-Muluk™ to be identified. Through theolinguistic analysis of the text in the
monument "lrshadul-Muluk™ within the framework of religious concepts, it is possible to gain
insights into the worldview and beliefs of Turkic peoples in the medieval period, thereby exploring
the interrelationship between the Turkic world and Islamic culture.

Discussion

In Kazakhstani science, the formation and development of theolinguistics as a new direction
in linguistics highlights its relevance and the necessity for comprehensive research from a
scientific-theoretical perspective to define research materials and methodologies. Additionally, in
the field of theolinguistics, the characteristics of religious texts, the peculiarities of translating
religious texts, lexicography, theological, and theolinguistic terminology, and issues related to
religious discourse require extensive study. Studying the texts of medieval religious written
monuments from a theolinguistic perspective provides an opportunity to gather information about
the worldview, beliefs, and mentality of a particular nation (Aubakirova, 2016: 135]. Furthermore,
given the close connection between the Kipchaks of the Golden Horde and the Mamluks in Egypt,
the religious works in the Mamluk-Kipchak language offer valuable insights into the religious
understanding, the continuity of Islamic culture and Turkic culture, and the religious situation in the
related territories of Central Asia, including present-day Kazakhstan.

In the current system of humanitarian knowledge, theological teachings integrated through
language and culture are returning to their religious origins. Some scholars attempt to find religious
origins in the genesis of linguistics, considering the pragmatic nature of early linguistic knowledge.
According to A.K. Gadomsky, linguistics initially emerged as theolinguistics and over time
acquired a secular character. Initially, linguistics served the needs of the church and was engaged in
studying religious language (Gadomskii, 2007: 288).

At the end of the 20th century and the beginning of the 21st century, a new field of study
emerged at the intersection of language and religion: the study of religious language known as
theolinguistics. The term "Theolinguistics” comes from Greek, where "Theos" means "God" and
"Lingua™ means "Language" (Kikvidze, 2018: 115). In the CIS region, V.l. Postovalova, who is
actively involved in the comprehensive study of theolinguistics, defines it as "a new field of
knowledge that emerged at the intersection of religious anthropology and linguistics, aimed at
studying the interaction between language and religion” (Postovalova, 2012: 55).

In Kazakhstan, the relevant issues of theolinguistics, including historical theolinguistics, are
explored by B.M. Suerkul. According to Suerkul, "Theolinguistics is a distinct field that considers
divine and related religious concepts, their names, i.e., the use of theonyms, and many issues within
the scope of religious studies or theology" (Suierqul, 2017: 112).
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At the beginning of the 21st century, relevant issues in the field of theolinguistics have been
addressed by foreign scholars such as J.P. van Noppen, M. Tele, A. Groil, E. Kucharska-Drajs, A.K.
Gadomski, V.I. Postovalova, 1.V. Bugaeva, V.A. Stepanenko, N.B. Mechkovskaya, S.l. Shamarova,
K. Koncharovich, A.A. Buevich, and others. The Russian scholar A.K. Gadomski, who laid the
foundation for theolinguistics in Russia, provides a comprehensive definition of the field as a
separate scientific discipline and describes the connections between concepts such as "religious
language,” "religious style," "religious discourse,” "language image of the world,” and "religious
image of the world" (Gadomskii, 2007: 288).

In Kazakh linguistics, there have been several scientific works on the connection between
language and religion in the field of theolinguistics. Notable among them are B. Sagyndykuly’s
"Mysteries of the Universe" and Y.M. Paltor’s "Interpretation of the Quran and Hadith Texts in the
Works of Abai Kunanbayev". Recently, B.M. Suerkul’s research has examined the theoretical
issues of historical theolinguistics and the theolinguistic foundations of medieval religious
manuscripts. His study "The Linguistic and Cultural Value System of Medieval Turkic-Kipchak
Manuscripts (Research on Rabghuzi’s 'Adam Ata - Hawa Ana' and A. Yugnaki’s 'The Gift of
Truth")" explores the works of medieval scholars Rabghuzi and A. Yugnaki from a theolinguistic
perspective (Suierqul, 2017: 112).

Among the written heritage of Turkic peoples, religious works written in the Mamluk-
Kipchak language hold a special place. Therefore, studying the theological written sources from the
Mamluk period is valuable for addressing issues in historical theolinguistics in contemporary
Kazakh linguistics. Researching medieval manuscripts from a theolinguistic perspective is
important for uncovering the meaning and usage of religious linguistic units used in modern
Kazakh.

Research Results

After the independence of the Republic of Kazakhstan, parts of our written heritage with a
thousand-year history have been brought to the country from rare archives and libraries abroad
within the framework of state programs such as "Cultural Heritage," "Spiritual Revival," "The
People in the Stream of History,” and "The Seven Facets of the Great Steppe.” Among these
monuments are medieval manuscripts with religious content written during the Mamluk period.
Generally, Mamluk-Kipchak written monuments can be divided into original works written in
Kipchak and translated works from various languages into Mamluk-Kipchak (Islamic Jewel)
(Zhubatova, 2019: 36). Often, literary and religious works translated from Arabic and Persian into
Mamluk-Kipchak hold a special place as a common cultural heritage for modern Turkic peoples
(Ermers, 1995: 107). One such monument is the manuscript "Irshadul-Muluk", which was
translated from classical medieval Arabic into Mamluk-Kipchak.

The manuscript titled "Irshadul-Muluk was-Salatin™ ("ceb3d! 5 @l o3 ) — "Guidance for
Kings and Sultans,” 1387 CE) is one of the valuable works translated into Mamluk-Kipchak that
discusses the Sharia requirements of the Hanafi school. The manuscript indicates that the work was
completed in 1387 (in the Hijri calendar, the year 789, on the 20th of Shawwal). The original
manuscript of the religious text "Irshad al-Muluk wa al-Salatin™ is preserved in the Ayasofya
section of the Suleymaniye Library (Istanbul, Turkey) under the number 1016 (Aubakirova, 2023:
87).

The manuscript consists of 498 pages, with text written on both sides, making a total of 996
pages. The overall size of the book is 26.5 x 18.5 cm, with the text area measuring 20.8 x 12.6 cm,
and a thickness of 8.5 cm. The manuscript is written in clear, legible handwriting in the common
Arabic calligraphy style known as "naskh.” Each page features 8 lines of Arabic text, followed by 8
lines of Mamluk-Kipchak language translation. The main Arabic text is written in black ink, while
the Mamluk-Kipchak translation is in red ink. Using red ink for Kipchak words is a common feature
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in medieval Mamluk-Kipchak manuscripts. Although the main text includes diacritical marks and
harakats, the Kipchak text does not .

The "Irshadul-Muluk™ work addresses topics related to Islamic jurisprudence (figh) and
includes the author's views on some figh (sharia norms) issues. The work is divided into an
introduction, several sections, and chapters. The main part of the work consists of 29 sections
(books), 93 chapters (fasil), and 56 subsections. At the end of the manuscript is a concluding section
that covers 49 issues related to figh. The introduction (page 1/b) explains the reasons for the writing
of the work, following praise to the Creator and salutations to the Prophet and his close ones. The
text mentions that the Grand Emir’s representative, the ruler of Alexandria, Bajma, requested the
writing of a useful and concise book for worship according to the Imam Azam Abu Hanifa school.
Some pages of the manuscript have Arabic inscriptions written in black ink on the margins, which
do not include diacritical marks (harakats) and are used to denote special features of the sections.
Pages 479-486 show signs of worm damage at the top. The first page of the manuscript includes the
text: "Kitab Irshad al-Muluk," 498 pages, book brought by Qasim Bek, Ayasofiya — 1016, 789 year,
Alexandria, Kipchak (““ ¢xiSul ¢789 ¢1016 48 suly) ¢ 53 QUS g3 558 ey audd ¢l )5 408 e slall ol ) S
3>#), The following page contains the text: "This is the Irshad al-Muluk book" (*“ 3Ll @l 1
<L), Page 1a of the manuscript contains the following text (Topali, 1992: 215):

u.\m\ﬂdbdmc\l)u)‘;;aM\}uﬂw\uJ&w\PJ\w})“ﬂ\&u
LOball aad ol ) aadl) cpall e Al jie dl) e op Ao QUSI 3 8 WS

All praise is due to Allah, the Lord of all worlds. Peace and blessings be upon His Messenger
Muhammad and all his family. This book has been reviewed by Ali ibn Abdullah. May Allah forgive
him for the sake of the holy religion. Allah is One and Most Forgiving.

In the main section of the manuscript, obligations, duties, sunnahs, recommended actions, and
prohibited matters related to each action in Islam are thoroughly discussed. The issues covered in
this work are of significant importance in the Hanafi school of thought. After the Fatimids, who
adhered to Shia Islam, came to power, the Mamluk-Kipchaks followed the Hanafi school,
promoting it in Egypt and contributing to its widespread acceptance. Therefore, the "Irshad al-
Muluk,"” based on the Hanafi school, was translated from Arabic into Mamluk-Kipchak and
presented as a gift to Sultan al-Ghuri.

Presented as a gift to kings and sultans, this work extensively discusses the Sharia
requirements of the Hanafi school. The religious text addresses various issues related to Sharia
practices in Islam, providing solutions to obligations decreed for Muslims through quotations from
Quranic verses, Hadiths of the Prophet, and opinions and consensus of scholars like Abu Hanifa,
Imam Malik, and Imam Shafi'i. As a religious text, the manuscript contains many religious terms
and phrases. In the manuscript "Irshadul-Muluk™ the Arabic word Allah (4) is translated as
"Tengri" (s_59) in Kipchak. This term "Tengri™ is a key lexical unit in the worldview of Turkic
peoples. We will conduct a thorough analysis of this theonym "Tengri" and its usage in the
manuscript.

Various etymological definitions have been given for the term Tengri in scholarly literature.
According to O. Suleimenov, Tengri belongs to the same semantic field as the word "sea"
(Suleimenov, 1983: 171). Some Kazakh scholars suggest that Tengri is derived from the
combination of "tan" — "dawn™ and "inger" — "dusk™ (Zhubanov, 1990: 316). Although the term
"Tengri" has phonetic variations, it is preserved in the vocabulary of all Turkic-speaking peoples:
Altai — "tengri,” Buryats — "tengri,” Mongols — "tenger,” Shors — "tegre,” Khakas — "tigyr,"” Chuvash
—"tura," Sakha — "tangara," and Tuvinians — "deer."
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Religious concepts specific to Turkic peoples are present in all written monuments from the
Mamluk period. The religious terms and beliefs presented in the manuscript "Irshadul-Muluk™ are
also found in the Arabic-Kipchak dictionary sections of other Mamluk-Kipchak monuments such as
"Al-Qawanin," "Ad-Durra," and "Tarjuman."

Irshad al-Muluk  Tarjuman ad-Durra Al-Qawanin Meaning
& SE (tanri) &S (tanri) @A (tafiri); g S8 (58 Tengri
oWl (yaratgan) o\l (yaratgan) - - Creator
DY dswy (rasullar) b (paygamber) (;:;;mber) (;;lxgambar) Prophet
5 (nabi) z!sb (yalawas) z!sh (yalawas) - Prophet
- - & (e8) - Messenger
I3k (malaikalar) 433 4 (feriste) 415 8 (feriste) s A (feriste) Angel

<58 (kok) &S (kok) 4 S (kok) S (kok) Sky

From the table above, it can be observed that in all Mamluk period monuments, the Arabic
word Allah (<) is translated as "Tengri" (s_<¥) as a great name. However, the term "Tengri" is
represented in various writing styles. The term "Tengri" is found in all medieval monuments like
"Khosrow and Shirin," "Nihaj al-Faradis,” "Mohabbatname,” and "Gulistan bi-Turki." Scholar
M. Sabyr, who studied the lexicon of 15th-century monuments, notes that although Turkic tribes
began to embrace Islam during the Middle Ages, older Tengriism and ancient beliefs remained
alongside Islam in everyday life. In monuments, the word Allah does not appear; instead, terms like
"yaratguci," "tangri," and "ugan" are used. The word "ugan" is an archaism and does not appear in
modern Turkic languages. Words like "tamukh,” "uchmak,” "imam," and "prophet™ indicate the
deepening of Islamic influence (Sabyr, 2004: 173).

During the analysis of religious concepts in the manuscript "lrshadul-Muluk”, it was found
that in the Kipchak version of the text, the terms Allah (& ,4) and Allah Ta'ala (=5 &) are widely
replaced with "Tengri Ta'ala" (x5 s_S5). The manuscript also contains fixed formulas and phrases
with the term Tengri. In the manuscript, "Tengri" (s_S%) and "Allah™ (&) are used as synonyms,
referring to the One Creator. The term Tengri appears several times on page 3a of the manuscript:

DS g 300 &8 ) (Sn oS s i) a S35 S WS g 55 J) J) 1) I8 lSa aal il JSD

OB GIDa 1S S (53,50 (30 @& 15l S8 it )Y ) e gl G g 1 a5 85 ) oS 558 J )

Gl ) &8 o el (Alda g) IS &5 oy SLaiB (35 ) 5) (sISY (o (g ST oS 1) il sl gy a5 Ly (g 8T oS

b SE J sl deaa by Jal ) &8 g S et g ST galid ciua g oS Al gla 8 Jse sl @l lall Glalil Ay S

) a8 L peS e g8 S S (galal g 23 (galal g o 55 a0 (galet 55 g 8 (e (ot i )Y Glaths g SE ) g0
DS Gl &) s o (Al (g S il (Had g SIS

Bilgil rasti uajib miikellef qul 6ze auul ol turur kim bilgey Tengrisini aning tichiin kim
yarattiam taki rizq birdi angar ol tiirliig kim ayutti Tengri Teala taki suret qildi sizni suretlerning
kokgegi oze taki rizq birdi sizge halaldan qashan kim Tengrini bilse uacib bolur aning éze kim
Tengrini birlegey ortaq qatmaqtan taki angar ohsas qilmaqgdan taki arig qilgay Tengrini atadan
anadan taki ogul qizdan neteg kim uasf qildi Tengri Teala kendii 6ziini taki ayittt ayitgil ya
Muhammed ol Tengri bir turur ol Tengri siginganlarning siginjist turur togmadi taki togrulmadi
taki bolmadi angar ting tus hi¢ kimerse. Taki ayitti Tengri Teala rasti Tengri Teala bir turur
arighq angar.
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The first thing to note about the mukallaf (obligated) servant is that he was created by Tengri,
and that all his provisions are from Him. Tengri Teala created in a beautiful form and provided
with sustenance from lawful sources. Anyone who reaches the age of accountability and recognizes
their Creator must not associate any partners with Tengri Teala or liken Him to anyone or
anything else. This is emphasized in the Surah Ikhlas: “Say, O Muhammad (peace be upon him), He
is Tengri Teala, the One, the Eternal. Tengri Teala neither begets nor is begotten. And there is
nothing comparable to Tengri Teala. ”

In the above excerpt from the manuscript "Irshadul-Muluk™, the theonym "Tengri* (s_5%) is
used ten times. The author emphasizes that the primary duty of anyone who reaches the age of
accountability is to recognize Tengri as One and not associate any partners with Him or liken Him
to anyone else. The text discusses the acknowledgment of Tengri as the Creator of this world,
believing in His unique power, and that all provisions on Earth are given by Tengri. The translator
uses the verses from Surah Ikhlas to demonstrate that it is incorrect to attribute anthropomorphic or
zoomorphic characteristics to the Creator. The translator effectively uses the term Tengri to convey
the concept of monotheism to Turkic peoples.

Although the translator uses the term Tengri, which holds significant importance in the
medieval Turkic peoples' belief system as a grand name for the sole Creator, many other religious
terms are translated using the original Arabic versions. For instance, in the Kipchak text on page 2b
of the manuscript, the phrase "Tengri’den hayir talap qilgandan sonra" (" Ol QBB b s (la (5 S5
&S5 9u™") uses the term "hayir talap" (<= 1) meaning "to seek good" but retains the Arabic script
from the original text. The term "talab” (<) uses the Arabic letter "k," and the letter "z" from
"khayr" (_3) are not replaced with their Turkic equivalents, possibly indicating the translator’s
intent to preserve the precise meaning.

Similarly, in the phrase "Tengri'ge taslim qilgandan sonra" ("1 Sisw B ald \S (g SE))
"taslim qil" (BB adwi) means "to submit to Tengri," and in "Tengri’nin rida’sma" (" <l S5
Ll y), "rida™ (L)) refers to "pleasure,” and in "Ewwiél nirsd kim man gasd qildim" (" &S Le G J )
s sl (1a") Mewwdl" (Js)) and "qasd qildim" (a2 228) and in "Tag1 niyet qildim halis qilgay" (" &
Lli Jalla aalE ™) the terms "niyet" (<) and "halis" (u=l%) are used in their Arabic forms.

Additionally, in the Kipchak translation of the text, Arabic terms such as "halal" (J>=),
"wasf" (—uay), "wajib" («==215), and "mukallaf” (<xlSs) are used.

Olad) oS 1351 il plgn g O 58 Jse 5l () Ll & )1 &3 LY o o S5 S Gl 38 J o2 ) ISl glad s oS

sl Ll 2 a8 OIY J gy il ) LusaS s glelaiyl (38 o WY Jgmy o5 1S, QLS o3 1S SIS0 IS ) 5ilS

B985 8 Ol (LY oS el DLl | 5) il gl gy quanl g | S g 1) Ll (Blal g laluse clil 58 a%a YL )G

Alla Glalals (5 )Y da i ad o Gl Gl 6 )Y Hglgn alg &8 HYL U S o) Glail &5 Gla g &8 pla ey &8 ol

Lol L il g s ) (Slald (911 8 1Saa aS jSa (o )BUBLE 5 al &3 (303 el e W (g e i Mo (5 S )0

S Yo L)l Jh @8 Y il slsy SIS A€ haiand Lyl J gl Juaal sl B8 oS Y o SY jsme sl S )3
b Ll el o€ oS ) ASL Y s il Gl 5 B

Qashan kim Tengrini birlese taki arig kilsa ani ogul kizdan uajib bolur aning éze kim iman
keltiirmek melayiklerge tak: kiteblerge taki farq ayitmagay bir kimerse arasinda resiillerden gachan
kim qulsa osbu nerselerni hiikm qilinur aning miisiilmanlikina Andan songra uajib bolur aning oze
Islam hiikmleri namazdan taki zekatdan taki orucdan hejden taki andan ézge nerseler taki uajib
bolur sebebleri tapilgan haletde taki sartlari tapilgan haletde Tengri Tealaning sozi birle men
varatmadim divni taki Adam oglanlarini meger kim manga qullug qilmaq iiciin yaratdim tip. Amma
avval baslar biz ol sozler birle kim kafir bolur. Asl ol nerse i¢inde kim kafir bolur aning birle taki ol
nerse birle kim kafir bolmaz aning birle. Bilgil rasti kim kim yalgan kilsa bir nerseni.
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A Muslim (whether male or female) must recognize Tengri as One, believe in angels,
scriptures, and prophets, without giving preference to any prophet over another. Anyone who has
pure faith in all these aspects will be considered a Muslim. For such a Muslim who has reached
maturity, observing religious obligations like prayer, fasting, and zakat becomes obligatory and
necessary. The Quran states: "I created mankind only to worship Me." If someone denies or does
not acknowledge these religious duties, they fall into disbelief (kufr).

In the excerpt from the manuscript, it is noted that the term for angels is given as "Malaikalar"
(L>S3k), The Arabic word for angel is "Malik" (<), with its plural form being "Malaik" (<:>%). In
the Kipchak version, the plural suffix "lar" (UY) is added to "Malaik" (<b3W), resulting in
"Malaikalar" (L>S:3w). The Kipchak text also uses the Arabic term "rasul" (Js=_) for prophets,
"hukm" (sSs) for rulings, and "uruch” (zs.)) for fasting.

On page 4b of the manuscript, it is mentioned that rejecting the Hadiths and teachings of
Prophet Muhammad, and not acknowledging him as a prophet, leads one to disbelief. The text
discusses the views of Imam Abu Hanifa on this matter. In the Arabic version, the phrase following
the name Muhammad (alss e 4l L) includes a blessing (salaawat), whereas in the Kipchak
version, only "Muhammadni™ (. 2ea<) is written.

Analysis of the manuscript reveals that many religious terms are translated from Arabic, using
the original Arabic forms. For example, terms like "ltigad" (2iel), "Qat'i" (-8, "Iman” (o),
"Kufr" (US), "Arkanlar" (So30S))), "Daleel” (d43), "Imamlar” (L3wWl), "Ashab" («~l), "Zakat"
(355)) are widely used. In the Kipchak text, the Arabic term "salat™ (:3L=) for prayer is replaced with
the Persian word "namaz" (J), and the Arabic term "sawm" (=) for fasting is replaced by the
Persian term "uruch"” (zsJ'). This indicates that the translator was knowledgeable about both Arabic
and Kipchak cultural and religious contexts, adapting the terminology to fit the Turkic people's
worldview. The manuscript uses terms such as "yughunmak™ (& s& 5 for ritual washing, "ujmak”
('xa) 3l 5l) for paradise, and "utta" (& <) for hell.

Conclusion

The idea of "Tengri”, which forms the basis of Turkic worldview, is reflected in the
manuscripts from the Mamluk period in Egypt. The term "Tengri" is used prominently as a Great
name, with its Arabic translation "Allah.” The term "Tengri" is frequently used not only in the
lexicon of the manuscripts but also in their grammatical sections. The use of terms like Creator,
Prophet, Messenger, and Angel shows that the Mamluk Kipchaks and their related Deshti Kipchak
peoples had embraced Islamic teachings and worshiped one God.

In analyzing the religious concepts in the manuscript "Irshadul-Muluk™, it is observed that the
translator tried to use terms familiar to the Turkic people while translating Arabic religious terms
into Kipchak. However, many Arabic terms are retained in their original form. This reflects the
translator's aim to convey religious concepts accurately without distortion. The translator adeptly
utilized Kipchak language structures and addressed the needs of the contemporary society,
showecasing the vitality of the Kipchak language and its significant role in both the Turkic and
Islamic worlds. The study of this work reveals the distinctiveness of many religious and linguistic
terms based on Central Asian Turkic worldview and Eastern spiritual culture. The interaction of
linguistic elements and the development of Islamic religious terminology within Turkic worldview
demonstrate the continuity and adaptation of these concepts.
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MOMJIYK-KBIINIMAK TIVIIHAEI'T «<MPIHAAYJI-MYJYK» KOJIZKA3BACbI
XIV I'.): TEOJIMHI' BUCTUKAJIBIK 3EPTTEY

Anoamna. byn makanmaga MOMIIYKTEp KE31HIIE OpTarachIpibIK KIACCHKAIBIK apald TUTIHJE
Ka3bUIbIN, KBIMIIAK TiMiHe aygapburraH  «Mpmiogyn-mynmyk — yac-callaTUH» — €CKEepTKIIi
TEOJTMHTBUCTUKAJIBIK KbIPBIHAH KAPACTHIPBUTAIbI. 3epTTeyAiH 0acThl MaKcaThl — «piogyn-Mmymyk»
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KOJDKa30aChIHBIH TYITHYCKAChIHA JIMHTBUCTHKAJIBIK JKOHE TEOJMHTBUCTHKAIBIK Tainay xacay. Ochl
MakcaTka JKeTy YIIiH Kellecl MIHAETTep.l menry kesumeneni: «Mpuiomyn-Mymyk» KoypkazOachlHa
KBICKAIlla CHITaTTaMa acay, €CKepPTKIIITe CaKTaJlFaH TUIIIK MaTepualiapra TCOJIHMHTBUCTUKAIIBIK
tTangay  xkacay, «Mpmomgyn-Mynyk» — KOJDKa3OachlHAArbl — JiHM — KOHLIENTUIEp — asChIHIA
JMHTBOTEPMEHEBTHKAIIBIK Ty *kacay; ToHIp TECOHUMIHIH KOJIAHBLUTY EPEKIICTIKTePiH aHBIKTaY.
Anfa KOWBUIFAaH MIHICTTEPre JKETy VIIIH JCPEKTAaHYIBIK, ManeorpadusuiblK, KOIHKOJIOTHSIIBIK,
TepPMECHEBTUKAJIBIK )KOHE TCOJIMHTBHCTUKAIBIK TalAAy dIicTepi OAChIMABIKKA abIHIIbL. JKYMBICTHIH
0acThl KaHAIBIFBI peTiHae «MpHIomyn-MymTyK» KOJKa30achlHBIH ajFall PeT TCOTMHTBHCTUKAIBIK
KBIPBIHAH 3€PTTENIN, TEOaHTPOIOFAPBIIITHIK MapaJurMa asChlHIA OHIAFbl JIHW KOHIICTITLIepre
KaH-)KaKThl TaJlay >KacalyblH €peKIle aTam oTCeK O0ojaabl. 3epTTey HOTHIKENEPiHIH Heri3iHae,
SIFHU JIIHA CapbIHAa apad »oHe MOMITYK-KBIIIIAK TUIIEPIH/E KaTap )Ka3bUIFaH €CKEPTKIMTEr1 TUTIIK
MaTepuaIIapAbl, OHBIH 1IIIHAE MIHUA TULIIK OIpIIKTepre )KaH-)KaKThl TAIay Kacay apKbLUIbl TAPUXH
TEOJIMHIBUCTHKAJaFa KONTEereH Macenenep/IiH menrimMin Tadyra 0onaasl. COHABIKTAH Ka3ipri TYpKi
XaJBIKTaPBIHBIH MOJICHUETIH, CANIT-ICTYPiH, iHIH, HAHBIM-CEHIMIH 3epTTEYI€ OPTaFachIPIIbIK AiHA
capbIH/Ia JKa3bUIFaH jka30a eckepTKimTep Oara KETImeC TEOTHUTBHCTUKAIBIK JIEPEKKO3 OOJIBIT
TaObLIAIBI.
Kinm ce30epi: MoMITYK-KBIINIIAK, TCOJTMHTBUCTHKA, jka30a eckepTKiml, «Vpmogyn-Mymyk».
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PYKOIIUCD «MPIHAAYJI-MYJYK» HA MAMJIIOKCKO-KBIITYAKCKOM
A3BIKE (XIV B.): TEOJIMHI'BUCTUYECKOE NCCJIEJOBAHUE

Annomayun. B naHHON cTaTbe paccMaTpHUBAaeTCsl CPEIHEBEKOBBIM MaMsITHUK «Mpmiamgys-
MyJIyK Yyac-cajJaTHMH» C TEOJWHIBUCTHUYECKON TOYKH 3PEHHUs, CO3JAaHHBIM Ha KIACCUYECKOM
apaObCKOM sI3bIKE U MEPEBEACHHBIN Ha KBIMYaKCKUN S3bIK BO BpEMEHa MpaBjeHHs] MaMiIokoB. Llensb
HCCIIEIOBaHMs 3aKI0YaeTCsd B IPOBEJCHUM JUHIBUCTUYECKOTO U TEOJUHIBUCTHUUYECKOTO AaHAIM3a
pykonucu «Mpmagyn-mynyk». s JAOCTHKEHHS MOCTAaBIEHHOM 1enu ObUIM  0003HAYEHBI
CIIELYIOIINE 3a/1a4i: COCTABJIEHNE KPAaTKOrO ONUCAaHMs pykonucH «/pianyn-Myiryk»; MpoBeIeHue
TEOJIMHIBUCTUYECKOIO aHaju3a  A3bIKOBOIO MaTepualla B TEKCT€ NaMSATHUKA; IPOBEACHHE
JIMHTBOTE€PMEHEBTUYECKOTO AaHAJIN3a PEJIUTHO3HBIX KOHLENTOB pykomucH «Mpmanyn-mymyk»;
ompeJielieHue 0coOeHHOCTe ymoTpeOsnenuss teoHuma "bor". Jlns BBIOJHEHMS] MOCTaBIEHHBIX
3ajad  OBLIM MCIIOJIb30BAaHbl HCTOYHMKOBEIUECKUH, naneorpaduiyeckuid, KOAMKOIOIMYECKHH,
TEepPMEHEBTUYECKUI U TEOJIMHIBUCTHUECKUA MeToabl. HoBuzHa paboThl COCTOMT B TOM, 4TO
pyxonuch «Mpmanyn-Myiyk» BIEPBbIE N3y4aeTCs ¢ TEOJIMHIBUCTUYECKONW TOUKU 3PEHMS, a TAKXKe
MIPOBOAMUTCS KOMIUIEKCHBIM aHallU3 PEUTHMO3HBIX KOHIIENTOB B paMKax TEO0aHTPOMOJIOTHYECKON
napagurmel. Ha OCHOBe pe3ysibTaToB UCCIENOBaHMs, TO €CTh KOMIUIEKCHOTO —aHalu3a
JUHTBUCTUYECKOTO MaTepuana MaMATHHKA, HalMCaHHOTO OJIHOBPEMEHHO Ha apaObCKoM H
MaMIIFOKCKO-KAITYaKCKOM SI3bIKaX, B TOM YHUCIJIE PEJIUTMO3HBIX S3BIKOBBIX €AMHMII, MOKHO HaWTH
pelieHre MHOTHX IpoOjieM MCTOPUYECKOM TEONUMHIBUCTUKH. [103TOMY mpu M3ydeHUU KYyJIbTYpHI,
TpaJuLU{, PEJIUTUU U BEPOBAHWN COBPEMEHHBIX TIOPKCKHUX HApOJIOB NHCbMEHHBIE MAMATHHKH,
HalMCaHHblE  HA  CPEIHEBEKOBBIX  KYJIbTOBBIX  OOBEKTaX,  SIBJIAIOTCS  HEOLEHHUMbBIM
TEOJUHIBUCTUUECKUM UCTOUYHUKOM.

Kniwuegvie cnoea: mamaroKCKO-KbINYAKCKUU — A3bIK,  MEONUHSEUCTUKA, — NUCLMEHHDbLU
namamuux « Apuiaoyn-mwynoxy.
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